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AUTHOR’S NOTE

Meat has always played a major role in the fulfilment
of man’s nutritional needs. In the past, man used to
fulfil this need through domestic animals or by
hunting. With the increase in human population, the
nutritional needs of man — especially the demand for
meat — increased. It was becoming difficult for man
to fulfil this demand through the traditional means.
Consequently, the practice of farming various
animals - such as cattle, poultry and fish -
commenced. The animals were made to eat a diet
through which the demands could be met in a short
period of time and at a lower cost. On the other
hand, due to a progress in animal sciences, the diet
of animals now consisted of feeds which were not
traditionally their diet. For example, in the farming of
poultry, cattle and fish — together with plants and
inanimate substances, they began using the flesh,
bones, fat, entrails, blood, etc. of animals.

The preparation of diets of this nature for farming
animals and the opening of businesses to this end
have resulted in questions of Halal and Haram vis-a-
vis these products. This is because according to the
Shari'ah, the wuse of certain Halal animals is
prohibited on the basis of their diet.

In addition to the question of the permissibility or
impermissibility of farming animals being an
important Shari‘ah issue, the animal feed industry
has become a multi-billion dollar industry. A detailed
investigation is required - from a Shari'ah
perspective — from the very beginning through to
feeding the animals and then to the meat itself in the
light of the Shari'ah, modern standards, and
experiences in the industry.
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Bearing this need in mind, I began collating subject
matter on this topic which resulted in a collection
which was then decided to be published in the form
of a book. All praise is due to Allah Ta'‘ala the book is
now before you.

I am indebted to all the members of SANHA Halaal
Associates Pakistan, especially to its CEO, Mulfti
Yuasuf ‘Abd ar-Razzaq Iskandar Sahib. He edited the
book and steered me in every stage of its
preparation. May Allah Ta‘ala confer worldly and
religious blessings (Barakah) to all those other
personalities who assisted me in any of the stages of
preparation of this book.

The book comprises of an introduction and a few
chapters which deal with animal feed, the Shariah
rights of animals, rules and regulations, the supply
of different types of products, their preparation and
trade, feeding different types of feeds to animals, and
the type of meat which is obtained as a result of
feeding them those feeds. These are discussed in
detail with references from the Shari‘ah.

I pray to Allah Ta'ala to accept this book in His court
and to make it a source of continuous -charity
(Sadqa-Jaryah) in favour of my parents, teachers and
associates. Amin.

Especial Thank:

We would especially like to thank the South African
National Halal Authority (S.A.N.H.A.) for assisting us
by translating the book into English.

Syed Arif Ali Shah Al-Husaini
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INTRODUCTION

A few principles which apply to animals and their
diet are discussed.

First Principle: Animals Are Not Bound To
Shart‘ah Injunctions

Allah Ta‘ala created man as the noblest of His
creations and made the universe subservient to him.
Allah Ta‘ala blessed man with a great bounty like
intellect. It is because of this intellect that man is
accountable to Allah Ta‘ala. He did not leave man
free to his temperament but sent Prophets for his
guidance.

On the other hand, after creating all other creations
— apart from MAN and JINN - Allah Ta‘ala gave them
the senses and taught them the way to live their
lives. Consequently, everything is fulfilling its duty in
line with its temperament. It is Allah Ta‘ala alone
who teaches every creation to live its life in
accordance with the manner in which it was
created.!

Allah Ta'‘ala says:

° -~ T3

5{ I o & ° °~G 2. Y\« 08y (2 25 o .-% %
B AL i B Rel Bl 55 J6 el K G5

He said: “So who is the Sustainer of you two, O
Miisa?” He replied: “Our Sustainer is He who gave to
everything its form and then guided it.”2

1 Condensed from Asan Tarjumah Qur’an, Sturah Ta Ha,
verses 49-50.

2 Surah Ta Ha, 20: 49-50.
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Allah Ta‘ala created man and JINN for His worship,
while the entire universe and everything in it have
been created for man’s benefit.

Allah Ta‘ala says:
S e £ 8 S Ul G
e 2055 S 585 T ol B0 BRI
It is He who has created for you all that is in the

earth. He then turned towards the heaven and formed
seven heavens. Allah is aware of all things.3

Even animals have been subjugated for man’s
benefit. Not only that, bearing in mind man’s dietary
needs, Allah Ta‘ala included the meat, milk, etc. of
different animals in the diet of man.

Allah Ta'‘ala says in this regard:
5338 s a5 0 G p e aals padl

The cattle, He created for you. In them there is
warmth and numerous benefits, and some of them
you eat.#

Allah Ta'ala says in another place:

HEPE RV R e M ’fww\ PN
IR e B

In the cattle there is for you a point of reflection. We

give you to drink of that which is in their bellies. You

derive many other benefits from them, and some of
them you eat [as well].5

3 Surah al-Bagarah, 2: 29.
4 Strah an-Nahl, 16: 5.
5 Strah al-Mu’mintn, 23: 21.
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Allah Ta‘ala says further on:
586 G5 e 15873 LGN 1 Jas s

It is Allah who created for you cattle so that you may
ride some of them, and eat some of them.6

Islam did not make animals directly accountable to
injunctions of the Shari'ah. Instead, different
animals were created in their natural way and were
steered to live according to their innate natural
abilities. And so, animals live their lives under the
natural system laid down for them, and they do not
rebel or go against this system.

Since the Shari'ah does not address animals, it did
not delve into matters which are directly related to
them. For example, what should the diet of animals
be? Which animal can eat what, and which food is
prohibited to it? On the other hand, man — especially
a Muslim - is accountable to the injunctions of the
Shari'ah in all his words and actions. Therefore,
wherever there is human involvement in the diet of
animals or there is the possibility of a matter being
related to foods obtained from animals for human
consumption, then the Shari'ah will provide
guidelines.”

Bearing in mind the construction of the human body,
the natural temperament of different animals and the
type of meat — the pure Shari‘ah issued the rules of
permissibility or impermissibility for humans. The
Shari‘ah has forbidden those animals whose natural
diet is such that their meat is labelled unsafe for
human consumption. For example, the meat of
animals of prey (Predators). These are animals who

6 Sarah Ghafir, 40: 79.
ZeasI BV s 120 /6) Blabl s 2L 7
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almost entirely hunt other animals. These include
lions, dogs, cheetahs, cats, and so on.

Similarly, those Halal animals whose total or major
diet is made up of filthy things, impure things or
harmful things. The Shari'ah refers to them as
“jallalah”. Details in this regard are to follow.

The scholars have labelled several types of animals
and birds as unlawful for the reason that whatever
man eats has an effect on his body. Thus, the type of
animal which man eats, its meat will have the effect
of that animal on his body and become manifest as
his temperament and habit.8

In short, the Shari‘ah has provided full details with
regard to which animals are lawful and which are
not. It lists certain animals by name, and provides
principles for the permissibility or impermissibility of
other animals.

Second Principle: Things Which Are Prohibited To
Man Are Not Necessarily Prohibited To Animals

Allah Ta'ala appointed appropriate food for each
creation in line with its natural disposition and
bodily needs. Since animals are not bound to the
injunctions of the Shari‘ah, the rules of Halal and
Haram, pure and impure, etc. are applicable to
humans and not to animals. This is why animals can
eat things which are unlawful to humans.

i1 sis dnek 05 (295 /5) el Lty ) S o gkl s 8
L :T\gai\) Sz ol s slaad) =) 25 Y JB - oSl sl ade - | S
FBA 58 7 @) 1220 /1 1) s pedd 1yl (579 /1 1) Lladl 7

(238 /3) skl dlas=sy G ot
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If certain things are unlawful to humans, they are
not necessarily unlawful to animals. In fact, there
are many things which are most harmful to humans
while they are most beneficial to animals.

To sum up, it is not correct to delve into the causes
of permissibility and impermissibility vis-a-vis the
diet of animals as is delved into when it comes to the
diet of humans.?

Third Principle: It Is Obligatory On Muslims To Be
Mindful Of The Diet Of Animals

The jurists unanimously concur that it is necessary
for man — according to his ability — to consider the
diet, grazing land, water, rest, comfort, etc. of
animals. This is especially so when an animal has
been confined or caged by man, and it is prevented
from searching for its food and drink as it wants.
Severe warnings [of the Shari‘ah] have been issued
against the person who has caged animals but does
not bother about their food and drink. A Hadith
makes mention of a woman who was punished
because she had a cat which was caged. She neither
provided the cat with food and drink nor did she set
it free to search for its own food and drink.

(149 /4) gylnd) o)

ade bl o ) Sy o V53 oll) 0T ol i A1 (62 e o dll e 0 il e
ey ke 4l Lo 0l gy ol s Vyimnoly dn o Vaials ol 3003 )T sy
S S A o Dy O oy conmall N1 iy 0l ooy Lyl Lo Ly
@B s 3

(115 /3) 25,801 £ ghall degensl

% Ul 58y comey b e LS 2y (2,31 ekn LT el gLl
ol
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Consequently, this woman was cast into the Hell-
fire.10

If a person has animals which are encaged, but he
does not bother about their food and drink
requirements or is unable to feed them, then the
jurists unanimously state that he will be legally
compelled to make arrangements for their food and
drink, release them or sell them.!!

16 s ke bl Lo il Uy Of el s o2 il e (1760 /4) s s 10
Ao 3) gy Lgzaab] (2 Y Ll L cds i csle o Lgioma 5,8 3310l i
¥ s e ST S5 2 Y,

Sl Ll b 688 /2 Jlsll Ll e ksl s, 11

8 g afm b ety Mol (2 oo BLSYI o Lot el il e A 20n 2415)
oF KA (i) ol (e slas ¥y Sl ausle e BNL) Laly aodl bl (52) Wiy
LY @B wy (JLSTly ool amamyy g Bl ey (JW delaly Oyl Codas

Ol e 3 s Y, B
(Sl 5206/ 4 s sz oty M) Calye )

(g2 Vb £ e Ol atlyyy ard ) 2a L) Lad)

L Lo Sl o) Do) gy sadl) o (197 /5) 2,81 dgaal) de sl
Bleyy ey Cale e adl s

(944 Al (o 3 meey gsds sl )
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Note: A detailed investigation into the rights of
animals and consideration to animal welfare will be
made in chapter one.

Fourth Principle: Shari*ah Injunctions Related To
Animal Feeds Only Come Into Discussion When
They Become Connected To Humans

From the previous discussion we learnt that the
Shari'ah does not have direct injunctions related to
the diet of animals. Rather, Shari'ah injunctions
come into play once there is human interference vis-
a-vis their foods, or man has reason to fear over his
wellbeing on account of the foods of animals. Man is
accountable for his actions. Feeding animals or
saving them from harm results in injunctions of the

o5 5 OB e degde L) Qe G cade Bty O g 2 Wl Ly o tlale
Lede 3N e sl o5 Y 1 o ol dedde BNy ests oo

(119 /5) a0 S| L)) de g
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ALl sany @SIW, aad) e el ) TN oy cllidy Zamsladl sl lany ol s
.W\g;}cs\.@.gé@}
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Shari‘ah applying to him, and for which he is
accountable. Details in this regard are to follow.12

Fifth Principle: It Is Forbidden To Change The
Nature Of Animals

It is forbidden and Haram to feed Halal animals such
as herbivores a diet which is consumed by carnivores
to such an extent that their natural inclinations are
altered. This is because it entails trying to change
their natural temperament; and changing the natural
temperament is against the Shariah and forbidden
in the light of the Qur’an and Hadith.!3

(77 /18) & S| Lgiadl deguusl) 12

o s E sl 45 O Ol ey ed ot o Ll Lale sl ctlzel ) g,
azY)

12 ezl Jo o plell (105 o (Paedd Slaslly sV 335/ 1 sladl o5 5a2)
(605 / 1 caillaclss 3 nil) ¢ 5azd) 107

[119:Ladi] 138
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Thus, herbivores are Halal while carnivores are
Haram. Therefore, any action which endeavours to
change Halal into Haram, is Haram according to the
Qur’an and Hadith. Imam Razi rahimahullah, Imam
Jassas rahimahullah, Imam Tabari rahimahullah and
other exegetes have gone into much detail in their
explanation of verse 119 of Stirah an-Nisa’.14

Sixth Principle: Halal, Haram And Makriah Animals
As Per The Shari‘ah

Haram animals:

1. Animals which the Qur’an and Hadith specifically
name as being Haram, e.g. pigs and dogs.

2. Dead animals which did not die through the
Shari‘ah method of slaughter.

3. Animals of prey such as lions, cheetahs, etc.

4. Poisonous and harmful animals such as snakes,
scorpions.

5. Animals which the Qur’an and Hadith classify as
“khabith” or filthy. For example, land animals apart
from locusts which do not have flowing blood; or sea
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animals apart from fish. (While taking the differences
of the imams in this regard into consideration).

6. Animals which have been ordered to be killed.
There is a specific ruling for this according to the
Shafis.

7. Animals which have been prohibited from being
killed. There is a specific ruling for this according to
the Shafi‘s.

8. According to Hanafi jurisprudence, the last two
(6&7) are included in numbers four and five.15

Makruh animals:

Animals which are not included in the previous list
of Haram animals and whose consumption is not
permissible. All the Imams list the “jallalah” in this
category while the Hanafis include all sea animals
except fish. The preferred view of the Malikis is that
only pigs and carrion are explicitly Haram while all
other prohibited animals fall under the category of
makriuh.16

Halal animals
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All animals which do not fall under the above
categories are Halal.l?

Mode Of Research And Sequence Of The Book

I tried to investigate the Shari'ah stand on the issue
of animal feeds in the light of comparative
jurisprudence, published fatawa and current
standards, especially Pakistani standards. Although I
consider the Hanafti explanation to be preferred on
the basis of evidence and proofs, I have quoted the
views and explanations of other jurists so that they
could also be considered when needed. The book is
arranged as follows:

Introduction :

Chapter Omne: The Shari'ah rights of animals as
regards their diet. The effects of the diet of animals
on different Shari‘ah injunctions.

Chapter Two: The Shari‘ah injunctions related to
obtaining raw materials for animal feeds.

Chapter Three: The Shari'ah injunctions related to
the preparation of animal feeds and their trade.

Chapter Four: Practical forms of utilizing animal
feeds and the Shari‘ah injunctions related to them.

Chapter Five: The Shari'ah ruling related to feeding
carrion to animals or the parts of carrion.

Chapter Six: Shari'ah rulings pertaining to animal
feeds and “jallalah”.

Chapter Seven: A Shari'ah appraisal of current
standards related to animal feeds.

410‘_)047 Cc&;\:ﬁd\ U"’“’T 17
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Chapter Eight: A gist of legal verdicts pertaining to
the diet of farmed animals and Shari‘ah injunctions
related to their meat.

Chapter Nine: The Shari'ah ruling pertaining to the
meat of Halal animals which have been fed various
animal feeds.

I pray to Allah Ta‘ala to accept this effort in His court
and to make it a source of continuous charity for my
parents, relatives and teachers. Amin.
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CHAPTER ONE

The Shari‘ah rights of animals as
regards their diet

Allah Ta‘ala did not create anything in this universe
in vain. From the entire creation, Allah Ta‘ala made
man the noblest of His creations, and He subjugated
everything of this universe for man. This is why it is
permissible for man to derive benefit from them. As
per the need, he must slaughter Halal animals as
laid down by the Shari‘ah and include them in his
diet. However, this does not mean that man has total
freedom to do as he wants with animals. Rather,
Allah Ta'‘ala has accorded full rights to animals and
obligated man to adhere to those rights.

Details with regard to animal rights are to be found
in Islam and it gives full consideration to the diet of
animals. This consideration is not confined to Halal
animals or those from which man benefits directly,
but extends to Haram animals and even to JINN.
This, notwithstanding the fact that man in general
does not enjoy any direct benefit from Haram
animals and JINN.

The object of our discussion is not the general rights
of animals, but the Shariah rights of animals as
regards their diet. Our goal is to present
fundamental principles and a few rulings to serve as
examples.

Fundamental Shari*ah principles as regards the
rights of animals vis-a-vis their diet

Certain special rulings are explained in this regard:

28



It is Haram to encage or cause harm to an animal
without a permissible purpose

It is Haram to encage or cause harm to an animal
without a permissible purpose. Yes, a harmful
animal may be killed to save one’s self from its harm.
However, even in such a case it cannot be caused
unwarranted pain, e.g. burning it to death. In fact,
Rasulullah sallallahu ‘alayhi wa sallam said that
even if a living creature has to be killed, it must be
done in the best manner.!8

Imam Qarafi rahimahullah says that the Shari‘ah has
given us no right to overpower an animal unless we
intend deriving some sort of benefit from it. To this
end, we have to adopt a manner which will cause the
least pain to it (for example, if we want the meat of
an animal) we must slaughter it in the quickest
manner prescribed by the Shari‘ah).19

It is permissible to encage an animal for a lawful
purpose

The Shari‘ah permits encaging or domesticating an
animal for lawful purposes. However, due
consideration has to be given to the food and water
of encaged animals. This is because the Shariah
accords dignity to every living creature. If a person
cannot feed it personally, he must ensure that he
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opens the animal for a certain period of time so that
it could search for its food. If he does not make
arrangements for its food and drink, he is warned of
Allah’s displeasure and the punishment of Hell. A
Hadith makes mention of a woman who was
punished because she had a cat which was caged.
She neither provided the cat with food and drink nor
did she set it free to search for its own food and
drink.20

It is obligatory on Muslims to consider the diet of
animals

Based on the clear guidelines from the Qur’an and
Sunnat, the jurists unanimously state that it is
obligatory on man to see to the food, drink, shelter,
etc. of animals. This is especially so when a person
has encaged animals and they are not free to roam
about to search for their own food and drink.

If a person has encaged an animal and does not
bother about its food and drink, or is not able to see
to its needs, then the Shari‘ah states that the ruler of
the time will impose on him to see to its food and
drink, or he will have to sell the animal.?!
Alternatively, he will have to set it free. If it is a Halal
animal, he may slaughter it according to need. If he
does not do any of the above, he is warned of
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punishment in Hell. A Hadith in this regard was
quoted previously.22

In like manner, glad tidings have been given to the
person who sees to the wellbeing of animals, feeds
them, provides them with drink, and abstains from
causing them harm. A Hadith in Sahih Bukhart
states that Hadrat Aba Hurayrah radiyallahu ‘anhu
said that Rasulullah sallallahu ‘alayhi wa sallam
said: A man was proceeding on a path when he felt
extremely thirsty. He came across a well. He went
down, drank water and emerged from the well. He
noticed a dog with its tongue sticking out because of
thirst. It was licking the soil due to the intense thirst
it was feeling. The man thought to himself: This dog
is just as thirsty as [ was. He descended once again
into the well, filled his leather sock with water, held
it by his mouth, climbed out of the well and gave the
water to the dog. Allah Ta‘ala pardoned him by virtue
of this deed and admitted him into Paradise. On
hearing this story, the Sahabah radiyallahu ‘anhum
asked: “O Rasulullah! Will we be rewarded even for
doing good to animals!?” Rasulullah sallallahu
‘alayhi wa sallam replied: “Yes. There are rewards for
showing kindness to every living creature.”23
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Saving Haram animals from pain elicits rewards

The jurists say that if there is no hope in the survival
of a Haram animal, e.g. it has become extremely sick
and there is no hope in its recovery, then to save it
from pain, and to slaughter it to give it comfort or kill
it in a painless manner is not only permissible but
desirable (mustahab). The person will be rewarded
for slaughtering it so that its soul may leave it
quickly.24

A person can become an owner of an animal merely
because he tends to it

If an owner of animals is unable to see to their food
needs and Therefore, sets them free, then anyone
who makes arrangements for their food and
wellbeing will become the Shari‘ah-approved owner
of those animals. A Hadith states that Rasulullah
sallallahu ‘alayhi wa sallam said: If anyone finds an
animal whose owner set free because he could not
see to its food and drink, then the one who takes the
animal and tends to it will become its owner.25

Another Hadith states that if anyone sets free an
animal because he could no longer feed it, and
another person sees to its food and drink, then the
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one who made arrangements for its food and drink
will become its owner.26

There are times when the Shari‘ah gives preference to
Haram animals over Halal animals as regards their
feed

The emphasis which the Shari‘ah places on animal
feed can be gauged from the following:

A Muslim has a beneficial Haram animal and
another Halal animal. For example, a hunting or
guard dog and a goat. The jurists state that if he is
faced with a situation where both animals are on the
verge of dying out of hunger, the Shari‘ah imposes on
him to slaughter the goat and feed it to the dog in
order to save its life. The reason for this is that if the
dog dies out of hunger, a living creature would have
been wasted. But if the goat is slaughtered in the
manner prescribed by the Shari‘ah, it will not be
wasted because when he fed its meat to the dog, he
will not only save the life of the dog. Rather, because
the goat is a Halal animal, he can feed it to the dog,
and he himself can eat the meat which is left over.27

I say, there could be another reason for this ruling. A
dog and a goat are both considered to be wealth. At
the time, the person has more need for the dog. In
order to save one type of wealth, he “spends” the
other type which is permissible under the rule:
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He created for you everything that is on earth.

In fact, some jurists go to the extent of saying that if
in such a situation he does not have a goat, etc. and
his dog is dying out of hunger, and another person
living nearby has a goat which is over and above his
needs, it is permissible for him to take the goat from
that person. If the person refuses to give it to him, he
can seize it from him, slaughter it, and feed it to his
dog in order to save its life. He must then
recompense the owner with the value of the goat.28

The reason for the above-mentioned second scenario
is the same as for the first one. The wisdom behind
seizing someone else’s property and feeding it to his
dog is that although he used the person’s property
without his permission, there is still the possibility of
paying him back the value of his goat; while the life
of a beneficial creature has been saved.

The effects of animal feeds on Shari‘ah
injunctions

Like the rights of humans in every department of life,
the Shari'ah takes into consideration the rights of
animals, especially as regards their food. A few
examples are presented with regard to animal feed in
different forms of worship and business transactions.
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The effects of animal feeds on salah injunctions

Salah is a pillar of Islam and the ascension of a
believer. Salah is the greatest pillar after iman, and
purity is the fundamental prerequisite for salah. This
purity is acquired through water in normal
situations, and through tayammum in specific
situations such as illness or other valid reasons.
Among the reasons wherein the Shari‘ah permits
tayammum instead of wuda’ and ghusl, is when the
time of salah enters and it is obligatory on a person
to perform his salah. However, he does not have that
much of water with which he can perform wuda’ or
ghusl. For example, he is on a journey and there is
no water nearby, or he cannot acquire the water
because it is too expensive, and he cannot afford it. If
he were to use the little water which he has for
wudt’, while he, his riding animal, or guard dog will
not be able to bear the absence of water, then in
such a case, the Shari'ah not only permits but orders
him to perform tayammum instead of wuda’, and to
use the water which he has for his food and drink
requirements, and give it to his animals to save their
lives.29

(146 /1) Glonsdl aaall 3 3la,dl Lol | 29
of A o OlE pay clo e OF 1) IS el ane i o 18] el LN 502
Lo e AoVl il Uiseias 45,80 LS sl Jlaai) e 5l a5y cals 5l naall
g s Jlarad 5 Lsarle OF )

(160 /2) &,\ub! T2 &lall

clg aslo oY s ol 2aas S g L e &l (oY) ar g Jgizes i L)
UE Lojans el GlliS pa Lo S5 e 58 £y o) Wb il eliad oY )
Ll O3y anls sl aied jtlaally goted

35



The Hadith prohibits cleansing one’s self [after
having relieved one’s self] with the bones, dung, etc.
of animals. Rasulullah sallallahu ‘alayhi wa sallam
forbade using the bones and dung of animals for
cleansing one’s self because these are the foods of
JINN.30
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Many Ahadith state that bones are the food of JINN,
while the dung of our animals is the food for the
animals of JINN.31

In the light of the above Ahadith, all jurists prohibit
the use of the bones and dung of animals for
cleansing one’s self.32
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The Shari‘ah permits the breaking of an important
action like salah for the sake of saving an animal’s
life. If a person is performing salah and fears that his
animal will be attacked or harmed by another animal
or by a thief, he is ordered to break his salah to save
his animal.33

The effects of animal feeds on zakah injunctions

An owner of animals is given a leeway as regards the
payment of zakah because of the cost of feeding his
animals. If he is not burdened by having to provide
them with feed, and instead, they spend the entire
year grazing, he has to pay a larger amount of zakah.
But if he has to provide them with feed and they do
not graze, then zakah is either not obligatory on him
at all, or it is less than what he would have to pay in
the first scenario. Details in this regard are to be
found in the books of jurisprudence in the chapter
on zakah.34
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The effects of animal feeds on hajj injunctions

Hajj is a major obligation in the Shari‘ah for which a
person has to have so much of wealth which will
suffice for his onward and return journey, and he
has enough for the obligatory expenses of those who
are under his care. The jurists state that if a person
takes a riding animal for hajj, an additional
prerequisite is that he must have made sufficient
arrangements for the food and drink of his animal. If
a person has no means apart from an animal for
travelling for hajj, and he does not have sufficient
money for his animal’s expenses, then hajj is not
obligatory on him.35
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The effects of animal feeds on the Haram Sharif
injunctions

It is prohibited to cut the grass, chop off the plants,
etc. which are within the limits of the Haram Sharif
(Makkah). However, it is not prohibited for the
pilgrim with a riding animal to allow his animal to
eat the grass or to release his animal so that it can
graze there. He does not have to pay any fine for
doing this, nor is it obligatory on him to pay any
charity and so on.36
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The effects of animal feeds on jihad injunctions

If a mujahid has his own riding animal for jihad, his
rank is higher than the other mujahidin and he also
receives a double share of the booty than those who
are foot soldiers. In fact, some jurists say that he will
receive a triple share.37

After victory is achieved in a jihad, it is not
permissible to take anything from the booty before it
can be distributed to the Islamic army. A few items
are excluded in dire situations. These include food
items. Just as it is permissible for the mujahidin to
take food for themselves from the booty before its
distribution, it is permissible for them to take food
for their animals without obtaining permission.
Thus, as regards food, the mujahidin of the Islamic
army and the animals which are used by them are
treated equally.38
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Rules related to animal feed in transactions

Certain impermissible transactions become
permissible because of animal feed

The Shari'ah does not permit the sale of an item
which does not exist at the time of the sale. This is
why the sale of orchards before the appearance of
fruit on the trees is not permitted. In order for the
sale of orchards to be valid, a prerequisite is that the
fruit must have appeared on the trees and they can
become the food of humans. If not, at least that
much of the fruit must have appeared which can
become the food of animals. If the fruit has passed
its early stages of development to the extent that it
can provide nourishment to animals, then — in view
of the benefit to animals — the Shari‘ah permits the
sale of such an orchard.
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Jabir ibn ‘Abdillah radiyallahu ‘anhu narrates that
Rasulullah sallallahu ‘alayhi wa sallam prohibited
the buying and selling of fruits until their edibility is
established.3?

In another Hadith ‘Abdullah ibn ‘Umar radiyallahu
‘anhu narrates that Rasulullah sallallahu ‘alayhi wa
sallam prohibited the buying and selling of fruits
before their edibility is established.*0

It is Haram to stockpile animal feed

Islam prohibits the buying of human essentials with
the intention of stockpiling them which would then
result in the price of these essentials inflating, and
causing undue problems and crises in society. This
ruling applies to animal feed just as it applies to
human food and drink. Thus, if a person or
organization stockpiles such a large amount of
animal feed which results in its price increasing, or a
shortage in the markets; and then sells it at an
inflated price — then this is also Haram according to
the Shari‘ah.4!
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The Hadith curses the one who stockpiles.
Rasulullah sallallahu ‘alayhi wa sallam said that the
person who brings goods into the market will receive
blessings in his sustenance while the one who
withholds it and stockpiles it is cursed.*2

Another Hadith states that the one who stockpiles is
a sinner.43

In yet another Hadith Rasulullah sallallahu ‘alayhi
wa sallam said that a Muslim who withholds the
food and drink of Muslims for up to 40 days, Allah
Ta‘ala will cause him to suffer from hunger,
bankruptcy and leprosy.+4

Talaqqt jalab and Bay* al-hadir li al-badr (" &" " <l &6
@l jalall ™)

The Shari'ah considers certain forms of trade to be
impermissible. Just as stockpiling is impermissible,
it is forbidden to do the following with food which is
consumed by humans and animals:

Essential items which are needed by people are
bought outside the city [before they can reach the
city] at a cheap price and then sold in the city at high
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prices. There are two ways of doing this. A farmer
leaves his village with his goods and proceeds to the
city market. Some sharp-witted traders meet the
farmer and bargain with him without allowing him to
go to the market so that the general public does not
obtain it at a cheap price. The juridical term for this
is talaqqt jalab.

Sometimes when a farmer or supplier wants to bring
his goods into the city market, traders or people of
the city say to him: “Give us your goods and go back.
We will sell them at a high price and give the money
to you.” The juridical term for this is Bay‘ al-Hadir Li
al-Badi. In other words, a city dweller selling goods
for a villager.

The Shart'ah gives equal consideration to the needs
of humans and animals as regards this issue.*5

Hadrat Abu Hurayrah radiyallahu ‘anhu narrates
that Rasulullah sallallahu ‘alayhi wa sallam
prohibited a city dweller from selling goods on behalf
of a villager.46
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Hadrat Anas radiyallahu ‘anhu says: We have been
prohibited from a city dweller selling goods for a
villager, even if he is his brother or father.47

Details with regard to the goods which are prohibited
in the above Ahadith were given previously.

Price control on animal feed

In order to safeguard against inflation, the Shari‘ah
confers this responsibility to the government of the
time to enforce a price control on essential items
bearing in mind the needs and wellbeing of the
traders and the public. The same rule applies to
animal feed and other necessities. Whenever there is
a need, a price control will have to be enforced so
that the animals are not disadvantaged in any way.*8

Murabahah

A murabahah transaction refers to one wherein the
seller informs the buyer of an item’s purchase price
or market price, and adds a profit to it. For example,
the seller says to the buyer: “This item landed me at

a1 8 0l U ol a0 e 106 wllle oy (il e (1158 /3) e moms 47
G

(1A bl 257,256 /5 sl o bl s, ) 48

3Uly d58) (ple ol dutlo ) 3 U6 5,8l B mantdl O 56T sl (sl 1)
bl BNl et 3 el S5 Y (Sledl s all o ol (sl G el of
(N SU b 414 413 13 ) o M) 25y)

P e 131, el e Ol ke Lo oy canb Y1 (3 I il B oy
esedl ol (s cads

ez Y s o) (@Ol QLS s b 38 /2 LI 2, e all )
A 5y Oyl Caley 2k

(1A k) 5257 5 Jlesd) ) e jlamd) )

(308 /11 23, S L0\ &e yussl

46



this price. I intend adding this amount as profit and
selling it to you.” The jurists have detailed
discussions on what types of expenses can be added
to the original price, and what cannot.

In addition to other expenses, if an animal was used,
the expense for its food can be included and a profit
can be earned from it. The rules related to this type
of transaction are based on the purchase price and
pure trustworthiness. This trade is quite different
from others. The Shari'ah permits increasing the
value because of the expense of the animal’s food.4°

Rental (Tenancy) contract

In the case where an animal is hired out, the
Shari'ah provides full details as regards the
arrangements which have to be made for its food and
drink. The Shari‘ah clearly states that if an animal is
hired out, the responsibility for its food and drink
lies on the owner. If an animal is hired out and its
food and drink requirements are disregarded or they
have not been clarified, then in such a case this
entire rental contract is not permissible. For
example, a person gave an animal on hire, and for
the rental payment it has been stipulated that the
hirer will have to provide it with food and drink, then
this transaction is considered to be invalid and
impermissible on the basis that it is vague. They
have not clarified how much the animal will eat, and
this could lead to a dispute. The owner will demand
for more and claim that the animal’s requirements
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are more, while the one who hired it will try to give
as little as he can.50
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Mudarabah

A mudarabah contract refers to one person providing
the capital while the other doing the labour. This
contract is based on trustworthiness. The owner of
the capital in the terminology of the Shariah is
known as “Rabb al-Mal” while the one doing the
labour is known as the “Mudarab” (working partner).
The capital of the working partner is his
trustworthiness. He cannot spend anything more
than the essential and necessary expenses. Like the
human food requirements, the Shariah recognizes
the food requirements of animals which are used by
the working partner.5!

Mortgage contract

Mortgaging is a well-known practice in trade and
business transactions. The jurists state that if an
animal is kept as mortgage, the first point which
needs to be agreed upon is its food. Who is going to
be responsible for it - the mortgager or the
mortgagee? In principle, it is the mortgager because
he is the owner of the item which is mortgaged.
Thus, an animal which is given as a mortgage will be
his responsibility. However, if for some reason, he
cannot make its food arrangements, the mortgagee
will make the arrangements and charge the expenses
to the mortgager.52

e plalally 5,836 lall Jle G g Bl s (Lly) :(106 /6) Sl @l 51
2 3lede Gran; e 3 S @) b cales wde ply 2135

(3958 /5) Loy asholy (sl aial (71 /38) i SN dgiaal] e gunsl
(LS 1s 1339 /3 ¢ Lall lesT) 52

o3l 4omedlsy iy U3 OF O 4332 82l o a8y 4555y aslab o o2 )1 B35
AL e - by 1 5l 2L ey 43U e ey £le (55 30y

49



It is a well-known ruling that it is considered to be
usury when a mortgagee derives benefit from the
mortgaged item. However, if a milk-providing animal
is given as a mortgage and its food and drink
arrangements are made by the mortgagee, the
Shari‘ah permits him to make use of its milk equal to
the value of the food and drink.53

‘Aqd-e-wadi‘ah

An ‘aqd-e-wadi'ah refers to entrusting an item to
someone. If a person keeps an animal which belongs
to someone else as a trust, it becomes necessary on
him to see to its food and drink arrangements. If he
falters in this regard and it harms the animal in any
way, it will be classified as treachery. He will not only
be sinful, but will have to pay for the loss which he
caused. The issue of the animal’s food is so

(s M) glaas 1279 /4 £l 203)

s 3y ot B2y R ey 4558 58, R85 e 03l Lip 31 (05041 B3305)
« lelar) U (ol )1 o) s 425 505, 5 Lianad
(&\Mcb275/2gzl\cfzécsﬁ.cjgruug\>)

(Sl 4l 5251 /3 1Sz el e el 4,20

Tl 5 Olped S L) gr bl o sl Lot g1 (i) ool o (4343 50 pys)
23 gl (Al 3) daasdl ade AR 4 oy o ade oY ¢ Ml ds o Zaadl ey )y de 4
Gl aie P Y BN G a0 A (036 o ) oo ) e 3 Y L

Bl a3 LTy als ol 3 W (el i o6 Y 4 3) o (3 el £,20)
do o)) s sty oy i ¢ Y ey Jedasl) 0 Ul Lo ils o e Al
e el gmal 0 ad; ey sl e Gl ade g QLN 0 Glaall 00 Olped
O L Yo sty 2 ) o s AN iy W0 (4293 /6) L] absty (s aa)l 53
Akl iy (S ol STLS

50



important that even if the owner stops the one
entrusted from spending anything on the animal, he
will have to provide it with food and drink. If not, he
should rather not take the responsibility of keeping
the animal. If he is unable to see to its food and
drink requirements, it becomes necessary on him to
return the animal to its owner.54
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CHAPTER TWO

Supply and handling of raw material
for animal feed

Section One: Shart‘ah rules for the processing
and supply of animal feed

(1)
The Shart'ah lays down many injunctions for
engaging in the trade of a certain item. This is
neither the subject of our discussion nor is there a
need for it here. The subject of our discussion is the
different aspects of Halal food which are applicable to
animal feed.

(2)

When there is any trade, buying or selling, etc. of an
item, the Shari'ah lays down two fundamental
prerequisites which apply to the item itself. One is
that the item must be classified as wealth. The other
is that its use — at some point or the other — must be
permissible. These two prerequisites are concisely
termed by the Shari'ah as mal-e-mutagawwam -
wealth which has a value, and whose use is valid.55

(3)
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The word maliyyat means that an item must have
some value. This is decided by society and in the
light of the law.

(4)

The word taqawwum means that the use of a
particular item is permissible according to the
Shari'ah. In other words, it has to have some
possible manner of use which is considered lawful in
the Sharit'ah. Taqawwum is decided by the
Shari‘ah.56

(5)
In the light of the above points, the trade of an item
is not permissible if it is not classified as wealth or,
society and the law consider it to be wealth while
there is no possible lawful use for it according to the
Shari‘ah. For example, alcohol, a pig, blood, etc.57

(6)

The trade of every Haram item is not necessarily
Haram provided there is a lawful manner of use for
it.s8
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(7)

When trading in the raw materials for animal feed, it
is necessary for them to be mal-e-mutaqawwam
(valid and of value according to the Shari‘ah).

(8)

Apart from meat, everything else is fundamentally
Halal. And all Halal items are mal-e-mutagawwam.
Their trade is Therefore, permissible.59

)

All items are fundamentally pure, and all pure things
are mal-e-mutaqawwam. It is Therefore, permissible
to engage in their trade.60
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(10)

All plants are mal-e-mutaqawwam. It is Therefore,
permissible to engage in their trade.6!

(11)

All inanimate objects and minerals are mal-e-
mutaqgawwam. It is Therefore, permissible to engage
in their trade.

(12)
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According to Hanafis and Malikis, all land animals
except pigs are mal-e-mutagawwam. It is Therefore,
permissible to engage in their trade.62

(13)

A pig is classified as nagjis al-‘ayn — intrinsically
impure. It is Therefore, not mal-e-mutaqawwam.
Thus, trading in any part of a pig — whether dead or
alive — is not permissible.63

(14)
The Shafiis and Hambalis are of the view that in

addition to pigs, dogs are also nagjis al-‘ayn -
intrinsically impure. They are Therefore, not mal-e-

62 A free human is not classified as wealth. Trading in
such a human is impermissible. Today, the entire world —
Muslim and non-Muslim - concurs that no human may be
enslaved. Thus, Muslims too are Shari'ah bound by this
covenant.
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mutaqgawwam. In principle, their trade is Therefore,
not permissible.

(15)

Malikis are of the view that a dog is tahir al-‘ayn —
intrinsically pure. It is Therefore, mal-e-
mutaqgawwam. Trading in dogs is totally permissible
according to them.

(16)

Hanafis are of the view that a dog is not ngjis al-‘ayn.
It is Therefore, mal-e-mutagawwam. In principle,
trading in dogs is Therefore, permissible.64

(227 15) (Glaod] 3,) sl ol £ty jlasd) ) 64

e ohally stiell gt ol oy Willas 5| (S Lo i 5l e 0kl O 2 Juold
(235 /1) o5l byl
‘%&Msb\}ﬁp&ﬂ&)&@u?—wé@&\@b)—gm(&))
Wy S ams 5l et o e 53y ¢pyite Jlo &l et 1oLy €y e £l & iy

o S5 5% Yy ot LVl D G J2 Y onad) e g Lo g LS 06 el
G sy kol s ot OF 13] dall iy Al o il o pemmadl] 3 ol 2L
&=

(93 /1) &ylubl ¢ i)

(403 /1) (lamdl 35) cpsle ool &y sl Al

52 ol oy e a6l ol el e e IS Al of allally i
Wpane 3 bl duld s @plb V] ey S ) (o Ul e oS allall alb
Ll Bl LS S gl Y

(53 /1) slgral) 1ad

Yy L8 /1 L_;mu{w

57



(17)

Apart from pigs, if all other Haram animals are
slaughtered in the prescribed Shari'ah way, then all
their parts except for blood become pure. They are
Therefore, mal-e-mutaqawwam and there is leeway to
trade in them for lawful purposes.65
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(18)

All jurists concur that only hunting, and guard dogs
may be traded.

(19)

Hanafis are of the view that in addition to hunting
and guard dogs, every type of dog can be traded if it
is for lawful purposes.6¢

(20)

All living aquatic animals are pure and mal-e-
mutagawwam. Their trade is Therefore, permissible,
e.g. fish, crabs, etc.67
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(21)

All dead aquatic animals are pure and mal-e-
mutagawwam. Their trade is Therefore,
permissible.68
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(22)

All amphibians are mal-e-mutagawwam. Their trade
for permissible objectives is permitted. For example,
a turtle, an alligator, a frog, etc.6°

(23)

Every type of dead animal which has flowing blood is
not mal-e-mutagawwam. Its trade is Therefore, not
permissible.70
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(24)

According to the Shari'ah, an impure dead animal is
one which has flowing blood and whose death did
not occur as a result of the Shariah manner of
slaughtering.?!

(25)

From a Halal animal which has been slaughtered
according to Shari'ah requirements, seven parts are
impermissible of which only flowing blood is impure
and is Therefore, not mal-e-mutagawwam. Its trade
is Therefore, impermissible.72

(26)

From a Halal animal which has been slaughtered
according to Shari'ah requirements, all its
impermissible parts except for flowing blood are not
impure. They are Therefore, mal-e-mutagawwam and
their trade is permissible.?3
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(27)

Anything which the Shartah considers to be
intrinsically impure is termed nagjis al-‘ayn, e.g.
urine, excreta, blood, a dead animal, a pig, alcohol,
semen, etc.74

(28)

Something which is nagjis al-‘ayn (intrinsically
impure) is not mal-e-mutagqawwam. Therefore, in
normal situations, it is not permissible to derive any
benefit from it nor is its trade permissible in
principle.7s
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(29)

When impurity is used by way of disposal [or
destruction|, its use is permissible. Some scholars
are of the view that this is why Hanalfi jurists permit
the use of uncontaminated dung.76

(30)

The rule of disposal [or destruction] of those impure
substances for which there are absolute texts stating
the impermissibility of their usage will not apply.
Instead, the ruling of the text will be given
preference. Therefore, in principle the use and trade
of alcohol, the fat of carrion, a pig, blood, etc. is not
permitted.”?

(31)

Hanafi jurists are of the view that if there is a
permissible end use of something which is najis al-
‘ayn (intrinsically impure), then its trade is
permitted. For example, uncontaminated dung is
najis al-‘ayn but there is a lawful end use for it, i.e.
to be used as manure to fertilize the ground. This is
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why Hanaft jurists permit it. Similarly, it is
permissible to use it to obtain bio-gas.”8

(32)

If there are clear texts (from the Qur’an and Hadith)
about the impermissibility of using impure things,
the rule of “permissible end use” will not apply.
Preference will be given to the text. Thus, in
principle, it is not permissible to use and trade in
blood, alcohol, the fat of carrion, pigs, etc.”®
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(33)

When it comes to certain types of najis al-‘ayn
(intrinsically impure) things such as dung, the
Hanafi jurists permit their use in general voluntary
situations. The rules for compelling situations are
different. However, other jurists do not permit their
use in both situations - voluntary and compelling.

(34)

If something is pure in itself but becomes impure
when it is contaminated by something else, it is
referred to as mutangjjis in the Shari'ah. For
example, a body which has become impure, impure
clothes, an impure place, food and drink items, and
SO on.

(395)

A mutanajjis item is mal-e-mutagawwam (an item of
value) in the Shari'ah and its trade is Therefore,
permissible.80

(36)

If a mutanajjis item can be made pure once again
according to the Shart'ah, its trade will be
permissible in every situation even if the amount of
impurity in it is more. For example, impure clothes,
wheat, etc.8!
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(37)

If a mutanajjis item cannot be purified once again
according to the Shari'ah, its trade will be
permissible provided there is a “permissible end use”
for it in line with the Shari‘ah, even if the amount of
impurity in it is more. For example, a Halal fowl was
slaughtered in the Shari'ah manner and — before its
entrails could be removed - it was immersed in
boiling water to the extent that its entrails burst
open. The entire fowl has now become impure and
there is no way of making it pure again.s?

(38)

If the pure parts of something are less while its
impure parts are more, it is classified as an impurity
in the Shart'ah.83
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(39)

If the pure parts of something are less while its
impure parts are more, it cannot be used internally,
e.g. for eating and drinking.8+

(40)

Generally, if a mutanajjis item has more pure parts
and less impure parts, its trade is permissible.85

(41)

If a mutanajjis item has more pure parts and less
impure parts, it falls under the ruling of a pure item
in matters related to trade.s8¢
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(42)

When considering whether water (or other liquids)
have more impurity in them, then consideration will
be given to changes in their fundamental properties
of colour, taste and smell. If these properties have
changed because of the impurity, the impurity will be
considered to be more. If they haven’t changed, the
impurity will be considered to be less.87

(43)

Impure water in which the impurity is less, can be
used externally with the exception of on the human
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body and in a masjid. Its use is nonetheless makrah
(detestable). If there is a scarcity of water or some
other need, external use of impure water is not
makrah.ss

(44)

Apart from impure water, other mutanajjis items can
be used externally without any detestability, but not
on the human body or in a masjid.89

(49)

Trading in every impure or mutanajjis item is not
necessarily Haram in every situation.%
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(46)

No matter how much a pure item may decompose, it
does not become impure.9! However, it is Haram to
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consume because of the harm which it could
cause.9?

(47)

Four types of cooked and raw drinks which are made
from grapes and dates are not considered to be mal-
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e-mutaqgawwam according to the Shari‘ah. Their
trade is Therefore, impermissible.93

(48)

Alcohol which is obtained from any other way apart
from grapes and dates is considered to be mal-e-
mutagawwam according to Imam Abu Hanifah
rahimahullah and Imam Abu Yusuf rahimahullah.
Trading in alcohol of this nature is Therefore,
permissible. The Pakistan Halal Standard (PS 4.1.5.
clause 3733) adopts this view.

Section Two: Practical forms of supply and
handling of animal feed

While keeping in mind and observing all other
conditions of Islamic trade, as far as raw materials
for animal feed are concerned, it is permissible to
supply, handle, sell, purchase and trade in all the
following types of raw materials derived from plants
in whatever form they may be whether raw,
processed, unadulterated or mixed. It is permissible
to engage in such a business, and its income will be
Halal.

1. Supplying and handling of purely plant based raw
materials.94
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2. Supplying and handling of purely mineral based
raw materials.95
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3. Supplying and handling of raw materials derived
from a mixture of plants and minerals.9

4. Supplying and handling of raw materials derived
from animals.

This is further divided into various categories. The
Islamic rulings pertaining to different types of
animals and their body parts are explained below:

First type: Supplying and handling of raw materials
derived from aquatic animals

All aquatic animals are pure according to Islamic
law. Therefore, in addition to observing all other
conditions of Islamic trade, it is permissible and
Halal to supply, handle, sell, purchase and trade in
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all types of raw materials derived from aquatic
animals in whatever form they may be whether raw,
processed in any way, unadulterated or mixed. The
income derived from such business will also be
Halal. These could include the following and other
examples.

Supplying and handling of raw materials derived from
fish for animal feed

1. All raw materials derived from whole fish, all parts
of it and by-products from every type of fish.

2. Raw materials derived from any type of dead and
decomposed fish, all parts of it and all by-products
obtained from it.

3. All raw materials derived from all types of fish
blood, bones, fat, all parts of it including its scales
and skin and all by-products obtained from them.97

Supplying and handling of raw materials for animal
feed derived from aquatic animals besides fish

4. All raw materials%® derived from aquatic animals
besides fish, every part of them and by-products
obtained from all aquatic animals.%?
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5. All raw materials!% derived from all dead and
decomposed aquatic animals besides fish, every part
of them and by-products obtained from them.!01
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6. All raw materials derived from any aquatic
animal’s blood, bones, fat, all parts of it including its
scales and skin and all by-products obtained from
them.102
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Second type: Supplying and handling of raw materials
derived from animals which live in land and water
(amphibians, aquatic birds, etc.) for animal feed

Animals which live on land and water are divided
into the following types:

Halal animals.
Haram and makrah animals.

Detailed categories of feed produced from each of the
above:

7. Animals which live on land and in water that are
Halal e.g. ducks and so forth. The ruling regarding
animal feed derived from their body parts is the same
as the ruling for land animals. The details of that
ruling will follow later.

8. Those animals which live on land and in water
that are not Halal and have flowing blood e.g. turtles.
The ruling regarding animal feed derived from their
body parts is the same as the ruling for other
impermissible land animals. The details of that
ruling will follow later.103
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9. Those animals which live on land and in water
that are not Halal and do not have flowing blood e.g.
frogs. The ruling regarding animal feed derived from
their body parts is the same as the ruling for other
impermissible aquatic animals which do not have
flowing blood excluding Halal aquatic animals. The
details of that ruling will follow later.104

10. All animals which live both on land and in water
and do not have flowing blood are pure according to
the Shari‘ah. Hence, together with observing all other
conditions of Islamic trade, it is permissible and
Halal to supply, handle, sell, purchase and trade in
all types of raw materials derived from their body
parts or by-products!os for the purposes of animal
feed in whatever form they may be whether raw,
processed, unadulterated or mixed. The income
derived from such business will also be Halal.106
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11. The same ruling applies to all types of raw
materials derived from dead and decomposing
animals which live on land and in water and do not
have flowing blood.107

Third type: Supplying and handling of raw materials
derived from land animals for animal feed

The following types of raw material obtained from
animals which have been slaughtered in the
prescribed Shariah manner are lawful as animal
feeds. This is irrespective of whether they are in a
raw form or processed, unadulterated or mixed. It is
permissible to supply, handle, sell, purchase and
trade them. The income derived from such business
will also be Halal.

It is permissible to supply Halal meat for animal feed:

12. It is permissible and Halal to supply, handle and
trade in all parts of Halal land animals that have
been slaughtered in the Shari‘ah way and all types of
raw materials derived from their body parts
(including their meat, fat, bones, skin and the rest
but excluding the seven impermissible parts of such
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animals). The income derived from such business
will also be Halal.108

Apart from blood, supplying and handling of the
remaining six impermissible parts of a Shart‘ah
slaughtered animal for animal feeds is permissible

13. Apart from blood, it is permissible to supply,
handle and trade in six of the impermissible parts of
Halal land animals that have been slaughtered in the
Shari‘ah way or the raw materials derived from them
for animal feed. The income derived from such
business will also be Halal.109
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It is impermissible to supply and handle Haram blood
for animal feed

14. There is consensus that the blood which flows
out from the veins of all land and amphibious
animals (amphibians, aquatic birds etc) is impure
and Haram irrespective of whether the animals are
Halal or Haram, and whether they were slaughtered
in the Islamic manner or not. Therefore, it is not
permissible to sell blood, and the income derived
from such a sale will be Haram as well.110

15. It is impermissible to supply, handle, sell,
purchase and trade in blood which flows from the
veins of any animal as a raw material for animal
feed. The income derived from such business will
also be impermissible.111

16. If the blood which flows from the veins of any
animal by chance gets mixed with a pure
substance!!? or it is intentionally mixed with a pure
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substance before supplying it to the customer then if
the pure substance is more than the blood in the
final mixture, it will be permissible and Halal to
supply, handle, sell, purchase and trade in such a
mixture as raw material for animal feed together with
observing all other conditions of Islamic trade. The
income derived from such business will also be
Halal.l13 However, it must be noted that it is
impermissible to intentionally mix blood with a pure
substance and such an act is sinful.114

17. Besides flowing blood, the blood that remains
within Halal animals that have been slaughtered in
the Shari'ah manner is pure due to necessity and to
avoid difficulty. For example, some amount of blood
will remain within Halal meat. Hence there is no
harm in selling such blood while it is subservient to
another pure item. The income will not be affected in
any way.!15
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18. Besides the seven impermissible parts of Halal
animals which have been slaughtered in the Shari‘ah
manner, the rest of the dirty parts are Halal e.g. the
intestines, tripe, etc. If such dirty parts are cleaned
or at least emptied of the filth within them, it is
permissible to supply, handle, sell, purchase and
trade in them as raw material for animal feed. The
income derived from such business will also be
permissible.116
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19. If the dirty parts of Halal animals slaughtered in
the Shari'ah manner, such as the intestines, tripe,
etc. excluding the seven impermissible parts get
mixed with other pure substances without being
firstly cleaned, then if the pure substance is greater
and more than the impure parts, it will be
permissible to use the mixture for animal feed.

20. If Haram animals excluding pigs are slaughtered
in the Shari'ah manner, all their body parts besides
the impure parts will become pure according to the
Hanafis. Therefore, together with keeping in mind
and observing other conditions of Islamic trade, it is
permissible to supply, handle, sell, purchase and
trade in those parts as raw material for animal feed.
The income derived from such business will also be
permissible.117
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21. It is permissible to use all the body parts besides
the impure parts (blood) of jallalah animals which
have been slaughtered in the Shari'ah manner for
animal feed according to the Hanafis and Malikis.

22. The ruling of jallalah carrion is the same as the
ruling for carrion of other animals.

Supplying and handling of pigs and any part of their
bodies for animal feed

23. There is consensus that every part of a pig is
impure and Haram under all circumstances. Hence
the sale, purchase and income derived from pigs and
their body parts are Haram.118
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24. It is Haram to supply, handle, sell, purchase and
trade in pigs and all their body parts as raw
materials for animal feed under all circumstances.
The income derived from such business will also be
Haram.119

25. Impure substances become pure through the
process of metamorphosis according to the Hanafis.
Hence in such a situation, to supply, handle, sell,
purchase and trade in those substances as raw
materials for animal feed will be correct. The income
derived from such trade will be permissible.120
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Supplying and handling bones for animal feed

26. The bones of all animals that have been
slaughtered in the Shari'ah manner are pure. Hence,
together with observing all other conditions of
Islamic trade and as far as raw materials are
concerned, it is permissible and Halal to supply,
handle, sell, purchase and trade in their bones or
raw materials derived from them for the purposes of
animal feed in whatever form they may be whether
raw, processed, unmixed or mixed. The income
derived from such business will also be Halal.

27. According to the Hanafis, the bones of all Haram
animals which have been slaughtered in the Shari‘ah
manner are pure with the exclusion of pigs.
Therefore, it is permissible to supply, handle, sell,
purchase and trade in their bones. The income
derived from such business will also be Halal.

Note:

1. Details regarding the bones of carrion will be given
further on.

2. In all the various above scenarios where mention
was made of mixing an impure substance with a
pure substance, pure substance refers to such an
item which has some value in the market. It is not
permissible to make loopholes and stratagems
(hilah).

Supplying and handling carrion for animal feed

28. There is consensus in the terminology of the
Shari'ah considering the literal and conventional
reality of maytah (carrion) that it refers to an animal
which died a natural death or was slaughtered in a
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manner which did not fulfil the requirements of
Islamic slaughter.121

29. There is consensus that carrion is impure and
Haram irrespective of whether the carrion is a Halal
or Haram animal. Therefore, it is impermissible to
trade in carrion and the income derived from such
trade will also be Haram.

30. All those parts of carrion which do not have any
signs or effects of life in them, are pure according to
the Hanafis, e.g. bones, hair, horns and so on.122

31. It is impermissible to supply, handle, sell,
purchase and trade in all parts of carrion as raw
materials for animal feed under all circumstances
excluding those parts that do not have any signs of
life in them. The income derived from such business
will also be impermissible.123
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32. If the impure parts of carrion by chance get
mixed with a pure substancel24 or it is intentionally
mixed with a pure substance before supplying it to
the customer then if the pure substance is more
than the impure parts of carrion in the final mixture,
it will be permissible and Halal to supply, handle,
sell, purchase and trade in such a mixture as raw
material for animal feed together with observing all
other conditions of Islamic trade. The income derived
from such business will also be Halal. However, it
must be noted that it is impermissible to
intentionally mix impure parts of carrion with a pure
substance and such an act is sinful.125

33. If the impure parts of carrion by chance gets
mixed with a pure substance then if the impure
parts of carrion is more than the pure substance in
the final mixture, it will be impermissible to supply,
handle, sell, purchase and trade in such a mixture
as raw material for animal feed. The income derived
from such business will also be impermissible.126

Note: Details related to najis and mutanajjis, and the
juridical texts regarding carrion were mentioned
previously.
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Supplying and handling of rennet obtained from
carrion for animal feed

34. According to most Maliki and Shafi1 jurists and
the zahirt madh-hab (apparent opinion) of the
Hambali school, carrion rennet is najis, the cheese
produced from it is also nagjis and it is Haram to eat
it. Therefore, it is impermissible to supply, handle,
sell, purchase and trade in carrion rennet as raw
material for animal feed. The income derived from
such business will also be Haram.

35. According to Imam Abu Yusuf rahimahullah and
Imam Muhammad rahimahullah if the rennet derived
from un-slaughtered Halal animals is in a liquid
form, it is najis, the cheese produced from it is also
najis and it is Haram to eat it. Therefore, according
to them it is impermissible to supply, handle, sell,
purchase and trade in carrion rennet in the liquid
form as raw material for animal feed. The income
derived from such a business will also be Haram.

36. According to Imam Abu Yusuf rahimahullah and
Imam Muhammad rahimahullah the rennet derived
from un-slaughtered Halal animals in a solid form is
pure and Halal after washing the outer part of it.
Therefore, it is permissible to supply, handle, sell,
purchase and trade in it as raw material for animal
feed. The income derived from such a business will
also be permissible.

37. According to Imam Abu Hanifah rahimahullah
and one narration of Imam Ahmad ibn Hambal
rahimahullah ~ which ‘Allamah ibn Taymiyyah
rahimahullah has declared as the preferred opinion,
the rennet derived from un-slaughtered Halal
animals is pure and Halal in both liquid and solid
forms. Therefore, according to them it is permissible
to supply, handle, sell, purchase and trade in carrion
rennet as raw material for animal feed. The income
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derived from such a business will also be
permissible.127
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The preferred opinion

The rennet derived from any Halal slaughtered
animal as well as the cheese produced from it are
Halal. Besides this, it is incorrect to use rennet
derived from any Haram animal, carrion or animal
not slaughtered in the Shari‘ah manner.128
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Supplying and trading in milk obtained from dead
Halal animals for animal feed

38. It is permissible according to Imam Abu Hanifah
rahimahullah and one narration of Imam Ahmad ibn
Hambal rahimahullah.

39. It is not permissible according to the Malikis and
Shafi‘ls, Hambali jurists, as well as Imam Abu Yuasuf
rahimahullah and Imam Muhammad rahimahullah.
This is the preferred opinion.129
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Supplying and trading in eggs obtained from dead
Halal birds for animal feed

40. According to the Hambalis and Shafis, if the
shell of eggs extracted from the stomach of dead
Halal birds is hard, it will be permissible. If it is soft
it will be impermissible.

41. According to the Hanalfis, the eggs extracted from
the stomach of dead Halal birds will be permissible
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irrespective of whether the shell has become hard or
not.

42. According to the Malikis and Imam Layth ibn
Sa‘d, the eggs extracted from the stomach of dead
Halal birds are impermissible irrespective of whether
the shell has become hard or not.130
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Supplying and trading in carrion hide and skin for
animal feed

43. The jurists are unanimous that the hide and skin
of carrion are najis if they are not tanned. Therefore,
it will be impermissible.

44. According to the Hanalfi jurists, all animal skins
excluding pig skin whose tanning is possible are
permissible to tan in the Shartah. Therefore,
according to them, it is permissible to supply,
handle, sell, purchase and trade in such animal
skins for animal feed after they have been tanned.
The income derived from such business will also be
permissible. This is the preferred view.

45. According to the Shafi7 jurists, all animal skins
excluding pig skin and dog skin whose tanning is
possible are permissible to tan in SharTah.
Therefore, according to the Hanafis it is permissible
to supply, handle, sell, purchase and trade in such
animal skins for animal feed after they have been
tanned. The income derived from such business will
also be permissible. This is the preferred opinion.131
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46. According to the Maliki jurists, tanning does not
purify any carrion skin. This is also the well-known
opinion of the Hambali jurists. Therefore, it is
impermissible to supply, handle, sell, purchase and
trade in such animal skins for animal feed whether
before or after tanning them. The income derived
from such business will also be impermissible.132
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Supplying and trading in carrion bones, horns,
hooves, nails, etc. for animal feed

47. According to the Malikis, Shafiis and Hambalis
when any animal (Halal or Haram) becomes carrion,
its bones, horns, hooves, nails and similar lifeless
parts will be najis and it will be impermissible to use
them in any way. Therefore, according to the Malikis,
Shafils and Hambalis, it is impermissible to supply,
handle, sell, purchase and trade in such parts of
carrion for animal feed. The income derived from
such business will also be impermissible.133
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48. According to the Hanafis, ‘Allamah Ibn Wahb
from the Maliki jurists and one narration of Imam
Ahmad ibn Hambal rahimahullah (which Imam Ibn
Taymiyyah rahimahullah has declared as the
preferred opinion) bones, horns, hooves, nails, etc. of
carrion are pure and it is permissible to use them.
Therefore, according to them it is permissible to
supply, handle, sell, purchase and trade in these
parts of carrion for animal feed. The income derived
from such a business will also be permissible.134
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Fourth type: Supplying and trading in chemicals,
antibiotics etc. for animal feed

From a Shari‘ah perspective, there are two important
points which need to be considered:

49. Firstly, the Islamic ruling pertaining to
supplying, handling of chemicals and antibiotics for
animal feed depends on their source and their sub-
ingredients. If the sub-ingredients of chemicals are
from plants, the rules of plants will apply to them. If
their sub-ingredients are from minerals, the rules of
minerals will apply to them. And if their sub-
ingredients are from animals, the rules of animals
will apply to them. The details of these have already
been mentioned.

50. Secondly, the aspect of the harm these various
chemical additives in animal feed can cause requires
a great deal of precaution. If the animals which
ingest these chemicals, hormones and antibiotics
including their offspring become food for humans,
their flesh should not be hazardous to the health of
the consumer. If harm is caused by their
consumption then we will move away from the rules
of purity and impurity, and the rules of harm will
apply, the details of which have been mentioned
previously. The Islamic ruling pertaining to feeding
such products to animals will be mentioned in
chapter four.
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CHAPTER THREE

The Shari‘ah ruling pertaining to the
manufacture and trade of animal feed

Islamic principles related to manufacturing,
processing and trading in animal feed

All the Islamic principles which have been mentioned
in section one will also apply to manufacturing,
processing and trading in all types of animal feed.
The summary of these principles is given below:

Rule 1: If the ingredients are pure, Halal and
permissible to sell and supply as raw materials, it
will be permissible to add all such ingredients to
animal feed, to use them and trade in them while
observing other conditions of Islamic trade. The
earnings from such trade will also be Halal.135

Note: Most of the references and citations for this
chapter were given in the previous chapter. Refer to
the previous chapter for them.

Rule 2: If the ingredients and items are najis al-‘ayn
such as pork, blood, the impure parts of carrion,
wine, faeces, urine etc. or they are mutanajjs
ingredients wherein the impurity is more, it will be
impermissible to add all such ingredients to animal
feed. If the manufacturer does so he will be sinful,
and his earnings will be contaminated because of
this. Nevertheless, if these ingredients are mixed with
other pure ingredients and together, they are used to
manufacture animal feed then in that case it will no
longer be nagjis al-‘ayn but rather mutanajjis. If the
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impurity is less than the pure ingredients in the
mutanajjis product, it will be permissible to trade in
such a product and the earnings from such trade will
not be Haram.136

Lol el £ LW 2 Y £ (72/5) (Glamll 5,) oo ol £etlony sl ,ull 136
(373 /5) Bleadl aadll 3 3l )

el g sV oY dlg g lasV) £ > by (394 /4) axdl Ll s G LB
) 4 s 3y Gl Yl ey Y5 ¢l

(250 /8) (g lall ddazmsy G ey BN 5 7 2 33101 o)

150 s 3801 oy ool ezl il Y ¢ Qo) (3 0l ad OlansV) o ey
<38 0l oY ey e e Y LA sl g s o B 03l b 4 sl
150 91 s cdlowid I LS 5 b Lk bl cdlowiad 0l Lgaedy it 13 Lsiims 3 434
Lo o sl A ) G 3 ot LS bl

(49 /6) Jt oty 361 58 - o 3lad| s

Lol O8G ad) sl s oY (o SlaaaVly ol @5 w26 55) - il asmy - JB
Juls Lo Yy Lood G 01 Yy oy 0 5l 0 5 Y Uiy 461 it gl Lt
LS 4 ool Mo et dhons 15) Lol Ll el g Y 1y gl Ly Y 138y sl L
adl ) e e s s Y s G D6 A1 3 0, ) 3T 5 2y LSO
Se 093

(49 /6) sl £ty 336 58 7 o $3lad| nes

s Y e ST 05l 335 Y edally i) 55 Y s 0 3 el )y
OVl o,y L Gl e 13) 138 dsprlan S0 5l Lde Lo 2030 ST 13 V)
o) el st s L B Ly b,

e el gLV OV Gadl g LY 5% ) (573 /2) el g

(96 /10) 2108 7 2 £l ¢ (45 /6) @ dsley LRIy T B s

109



Question

Here a question arises: According to Hanafi jurists,
the utilization of impure and Haram items are
usually impermissible, However, it is correct to
rectify and restore impure and Haram items. This is
why according to them, it is permissible to purposely
and formally make vinegar out of wine with the
intention of completely changing the nature of
alcohol. Hence, in this case as well, the addition and
mixing of impurity into animal feed should also be
permissible because this is also a type of rectification
of the impurity and this is permissible.137

Answer

There is a difference between the two situations. The
use of carrion, blood and alcohol in animal feed is
not rectification (islah). It is mixing (ikhtilat). Mixing
results in using the item and the utilization of
impure items is Haram. On the other hand, the case
where wine was converted into vinegar and a total
change took place entails rectification of the item.
Only after that, a correct and proper item is being
utilized, and this is permissible.
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Furthermore, there are clear texts prohibiting the
utilization of these impure items in the said manner
whereas the proof for the permissibility of making
vinegar from wine is taken directly from textual
proofs. Hence both cases are different from each
other.

Question

Another question is that when impurity is used in a
manner that destroys it, it is permissible. Adding
carrion, alcohol, etc. is also a type of destruction of
these impure items, hence this should also be
permissible.138

Answer

The principle of istihlak (destruction) is an accepted
principle, but there are clear textual proofs
prohibiting the usage of pork, carrion and alcohol.
Hence, they are excluded from this principle.

Rule 3: The Shari‘ah principle with regard to adding
mutanajjis ingredients to animal feed is that
wherever it is permissible to sell them, it will be
permissible to add them to animal feed, utilize them
and trade in them while observing all other
principles and conditions of Islamic trade. The
earnings of such trade will be Halal.

Rule 4: Animal feed which is manufactured from
pure and impure ingredients will always follow the
rules of mutanajjis products. Therefore, the general
Shari'ah principle regarding such feed is that if the
pure ingredients are more and greater than the
impure ingredients, it will be permissible to trade in
it.
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Rule 5: It should be clearly understood that all
manufactured animal feed found today have a larger
content of pure ingredients, hence it will be
permissible to trade in such processed animal feed
while observing all other principles and conditions of
Islamic trade. The earnings of such trade will be
Halal.

Rule 6: In short, it is impermissible to add or use
impurity (or a mutanajjis substance which has more
impurity) in the manufacturing process of animal
feed. If the manufacturer does so, he will be sinful,
and his earnings will become contaminated due to
such an action. He must seek forgiveness and repent
to Allah Ta‘ala if he did this. Nevertheless, when
these types of ingredients are mixed with other pure
ingredients and used to manufacture animal feed, it
will no longer be najis al-‘ayn but rather mutanajjis.
If the impurity is lesser than the pure ingredients in
the mutanajjis product then it will be permissible to
trade in such a product and the earnings from it will
not be Haram.
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CHAPTER FOUR

Practical ways of providing animal
feed to animals

Two basic ways of utilizing animal feed

Animal feed has basically two categories which we
will discuss in two sections:

Section one: Animals consuming any type of food of
their own will and volition.

Section two: Feeding any type of food to animals.

Below we will mention the detailed rules of both
categories.

Section one: Animals consuming any type of food
of their own will and volition

There are two parts to this section:

1. Islamic principles regarding animals consuming
any type of food of their own will.

2. Practical ways of animals consuming any type of
food of their own will and the Shart'ah rules in this
regard.

Islamic principles regarding animals consuming any
type of food of their own will

As a rule, there is no problem with animals, whether
Halal or Haram, eating and drinking anything of
their own will because they are not subject to the
laws of the Shari‘ah. However, the Shari‘ah does
intervene in many cases out of necessity which we
can explain in the form of rules and principles. These
Shart'ah principles are:

Rule 1: If any Halal animal (be it a land animal or
aquatic animal) consumes another poisonous animal
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e.g. a Halal animal eats a harmful creature (such as
a scorpion, snake or some other harmful creature)
which does not harm or affect the Halal animal but
as a result the Halal animal’s flesh becomes
hazardous to human health and unsafe to consume,
then in such a case it is necessary for a Muslim
according to the Shariah to prevent Halal animals
from eating such food!3? and he should not consume
the meat of such an animal.140

Rule 2: If a Halal animal specifically eats impure and
filthy items and its diet or the majority of its diet is
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impurity, the rules of a jallalah animal will apply to
it. The details of jallalah animals will be mentioned
later.

Rule 3: If any Halal or Haram animal eats something
which is harmful and hazardous to itself e.g. it eats a
poisonous plant, then the Shariah instructs a
Muslim to prevent the animal from eating that
poisonous plant and hazardous item in consideration
of animal welfare and animal rights. This is because
if a Muslim intentionally endangers the lives of
animals or, despite having the ability, does not save
them from death, then there are warnings of severe
punishment in the Hadith for such an action.
According to the Hadith such a person will be eligible
for the Hell-fire.141

Rule 4: If any land animal hunts another animal (i.e.
a living creature which has flowing blood and flesh)
and eats it, it is a predator and the Shari'ah has
made the consumption of such -carnivorous
predators and hunting birds impermissible e.g. lions,
cheetahs, falcons, etc.142
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Rule 5: The ruling which applies to predatory
carnivore animals does not apply to aquatic animals.
Hence Halal predators of the ocean e.g. sharks or
common fish which hunt other fish and eat them do
not fall under the laws of carnivores in Islam. If their
meat and flesh is not hazardous, it will be Halal.143
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Rule 6: If an animal is not a carnivore according to
the Shartah, and its food is mostly pure items
However, it eats worms and insects all the time e.g.
chickens and ducks then they are Halal.144

Rule 7: If an animal is not a carnivore according to
the Shari'ah but its food is only the dead flesh of
other animals or mostly carrion then such animals
fall under the rule of khabith in the Shariah e.g.
crows, kites, wvultures etc. These animals are
impermissible on the basis of eating carrion or other
filth (istikhbath).145
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Practical ways of animals consuming any type of food
of their own will

According to the Shari‘ah, there is no problem with
animals (land or aquatic) eating only plants or the
following types of feed manufactured from a mixture
of different types of plants by themselves. However, if
any Halal or Haram animal eats something which is
harmful and hazardous to itself e.g. it eats a
poisonous plant or animal, then in that case the
Shari‘ah instructs a Muslim to prevent that animal
from eating that poisonous plant and animal in
consideration of animal welfare and animal rights:

1. According to the Shari‘ah, there is no problem
with Haram animals (land or aquatic) eating only
plants or feed manufactured from a mixture of
different types of plants by their own will.146

2. According to the Shari'ah, there is no problem
with Halal animals (land or aquatic) eating
unadulterated plants or feed manufactured from a
mixture of different types of plants by their own
will.147
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3. According to the Shariah, there is no problem
with Haram animals (land or aquatic) eating other
live animals, unadulterated carrion or animal feed
manufactured from a mixture of different animal
body parts by themselves.

4. According to the Shariah, there is no problem
with Halal animals eating other live animals,
unadulterated carrion or animal feed manufactured
from a mixture of different animal body parts by
their own will.

5. According to the Shari‘ah, there is no problem
with Haram animals eating unadulterated minerals
or feed manufactured from a mixture of different
minerals by their own will.

6. According to the Shari‘ah, there is no problem
with Halal animals eating unadulterated minerals or
feed manufactured from a mixture of different
minerals by their own will.

7. According to the Shari‘ah, there is no problem
with Haram animals eating feed manufactured from
a mixture of different animals and plants by their
own will.

8. According to the Shari‘ah, there is no problem
with Halal animals eating feed manufactured from a
mixture of different animals and plants by their own
will.

9. According to the Shari'ah, there is no problem
with Haram animals eating feed manufactured from
a mixture of different plants and minerals by their
own will.

10. According to the Shart'ah, there is no problem
with Halal animals eating feed manufactured from a
mixture of different plants and minerals by their own
will.
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11. According to the Shari‘ah, there is no problem
with Haram animals eating feed manufactured from
a mixture of different animals and minerals by their
own will.

12. According to the Shart'ah, there is no problem
with Halal animals eating feed manufactured from a
mixture of different animals and minerals by their
own will.

A few important points pertaining to animals eating
anything of their own will

1. The meaning of “eating by their own will”

This means that there is no direct and practical
human intervention in an animal eating anything
e.g. placing the feed in front of the animal.

2. The rules which apply to animals consuming foods
also apply to drinking liquids

3. The rules under discussion do not apply to extreme
and difficult circumstances

The above-mentioned rules are applicable under
normal circumstances. If there is extreme famine,
hunger and dire circumstances in a certain area and
there is no permissible option available, it will be
permissible to feed animals any type of food besides
hazardous foods and foods obtained from human
remains.

4. Additional conditions related to Halal animals eating
any food of their own will

First condition:

If Halal animals eat any plant which causes their
flesh to become unsafe for human consumption,
then according to the Shari‘ah it will be necessary for
a Muslim to prevent them from eating such plants
because their eating such plants will result in a loss
of wealth.
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Second condition:

In light of the principles mentioned previously, it is
permissible for Halal animals (land or aquatic) such
as sheep, goats, cows, Halal birds and fish to
willingly eat other animals (dead or alive) or animal
feed manufactured from a mixture of animal body
parts by themselves provided that the rules of a
jallalah, carnivore and khabith do not become
applicable to them in the process, and their flesh
remains safe for human consumption. The meat of
such Halal animals will be Halal after they are
slaughtered in the Shari‘ah manner.148

Third condition:

If their flesh no longer remains safe for human
consumption, it will be incorrect and improper to eat
their meat even after slaughtering them according to
the laws of Islam.

Section Two: Feeding animals any type of feed

When human beings feed animals (Halal or Haram),
Islamic principles and rules will apply because
humans, especially Muslims, are bound by the laws
of Islam. Together with the Islamic principles
mentioned in section one, we will discuss additional
rules and principles which apply in this section. Like
in section one, this section also has two parts:

1. Islamic principles pertaining to feeding animals.

2. Practical methods of feeding animals and their
Islamic rulings.
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Islamic principles pertaining to feeding animals

Rule 8: All the jurists are unanimous that it is
permissible to feed animals all types of pure and
Halal food.149

Rule 9: Feeding animals unadulterated impurity:
Najis al-‘Ayn refers to that item which is impure in
itself and has not become impure due to
contamination with another impure substance.

The details regarding unadulterated impurity are as
follows:
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Rule 10: According to the Maliki and Shafi7 jurists
as a principle, it is permissible to give all types of
animals (Halal or Haram) unadulterated impurity to
eat or drink.150

Rule 11: According to the Hanafi jurists it is
impermissible to give all types of animals (Halal or
Haram) unadulterated impurity to eat or drink.151

Rule 12: According to the Hambali jurists it is
permissible to give Haram animals unadulterated
impurity to eat or drink.

Rule 13: According to the Hambali jurists it is
impermissible to give Halal animals unadulterated
impurity to eat or drink. However, if one waits for
three days before slaughtering them, it will be
permissible to give them unadulterated impurity to
eat or drink.152
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Rule 14: Feeding animals mutanajjis food: Mutanajjis
refers to that item which is not impure in itself but
rather becomes impure due to contamination with
another impure substance. The details regarding
mutanajjis food is as follows:

Rule 15: According to the Maliki and ShafiT jurists it
is permissible to give all types of animals (Halal or
Haram) food or drink which has a mixture of pure
and impure ingredients i.e. mutanajjis food or
drink.153
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Rule 16: According to the Hanafi jurists it is
permissible to give all types of animals (Halal or
Haram) mutanajjis food or drink which comprises of
pure and impure ingredients and wherein the
impurity is lesser.154

Rule 17: According to the Hanafi jurists it is
impermissible to give all types of animals (Halal or
Haram) mutanajjis food or drink which comprises of
pure and impure ingredients and wherein the
impurity is more.155

Rule 18: According to the Hambali jurists it is totally
permissible to give Haram animals food or drink
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which has a mixture of pure and impure ingredients
i.e. mutanajjis food or drink.

Rule 19: According to the Hambali jurists it is
impermissible to give Halal animals food or drink
which has a mixture of pure and impure ingredients
i.e. mutanajjis food or drink. However, if one waits for
three days before slaughtering them, it will be
permissible to give them food or drink comprising of
a mixture of pure and impure ingredients i.e.
mutanajjis food or drink.

Rule 20: Feeding animals harmful and hazardous
food: There are four types:

Rule 21: First type: All jurists are unanimous that it
is permissible to give any animal (whether Halal or
Haram) food or drink which is harmful to human
beings but harmless to animals e.g. grass, common
animal feed, or spoilt or rotten human food.156
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Rule 22: Second type: All jurists are unanimous that
it is impermissible to give any animal (Halal or
Haram) food or drink which is harmful to both
animals and human beings e.g. all poisonous things.

Rule 23: Third type: All jurists are unanimous that it
is impermissible to give any animal (Halal or Haram)
food or drink which is harmless to human beings but
harmful to animals e.g. to feed herbivores the food
that carnivores eat to such an extent that their flesh
becomes harmful and unsafe for human
consumption.

Rule 24: Fourth type: It is impermissible and Haram
to feed herbivores food that carnivores eat to the
extent that their nature changes because this is an
effort to ruin and change the nature of the animal
and to do so is against the dictates of the Shari‘ah.
In the light of Qur’an and Hadith it is Haram.157
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Rule 25: According to the Shari'ah, herbivores are
Halal and carnivores are Haram. Therefore, every
action which seeks to convert something Halal into
Haram is Haram in the light of Qur’an and Hadith.
Imam Razi rahimahullah, Imam Jassas rahimahullah,
Imam Tabari rahimahullah as well as other exegetes
have explained this topic in detail under the
commentary of verse 119 of Stirah an-Nisa’.158

Rule 26: All the jurists are unanimous that it is
impermissible to give all types of animals (Halal or
Haram) unmixed alcohol to drink.159
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Rule 27: It is permissible to give animals such food
to eat which is manufactured from intoxicants
besides alcohol or liquids to drink which are mixed
with alcohol (and the alcohol is lesser) provided that
it is not harmful to the animals or will not result in
the Halal animal’s flesh becoming harmful for
human consumption. However, one will be sinful for
using the alcohol in the above manner and as a
result, one’s earnings will become tainted and it will
be necessary to purify it.

Rule 28: All the jurists concur that it is
impermissible to give any animal food and drink
which is manufactured from human remains.

Rule 29: It is permissible to give all animals food and
drink which is Haram but pure excluding food and
drink which are impure, harmful, intoxicating and
sourced from human remains e.g. mustakhbath!60
items or food and drink manufactured from
mustakhbath items which is not harmful to
animals.16!

160 Something which is naturally disliked, or one is
naturally averse to.
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Rule 30: The rules which apply to animals eating or
drinking anything by their own will or giving them
any food or drink are not the same for humans.

Rule 31: All those rules that apply to the external
usage of items for human beings will also apply to
the internal usage of those items for animals.

Rule 32: Hence it is permissible for animals to use
those items internally (to eat them) which are
permissible for man to use externally provided that it
does not cause them any harm.

Rule 33: It is permissible to give animals food and
drink which man can use externally by himself
provided that it does not cause them any harm.

Shari‘ah rules pertaining to the practical methods of
feeding animals

It is permissible to feed land or aquatic animals the
following types of food provided that such food is not
detrimental or harmful to them because to feed any
animal (Halal or Haram) food which is harmful or
detrimental to it is impermissible in Islam
considering the Islamic rights of animals and animal
welfare:

1. It is permissible to feed Haram animals
unadulterated plants or non-harmful animal feed
manufactured from a mixture of different types of
plants.

2. It is permissible feed Halal animals unadulterated
plants or non-harmful animal feed manufactured
from a mixture of different types of plants.162
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3. It is permissible to feed Haram animals’ various
types of animals and non-harmful animal feed
manufactured from a mixture of different types of
animal body parts excluding carrion.

Note: The detailed rulings pertaining to carrion in
this regard will be mentioned later.

4. It is permissible to feed Halal animals’ various
types of animals and non-harmful animal feed
manufactured from a mixture of different types of
animal body parts excluding carrion, harmful food,
najis al-‘ayn items, mutanajjis items where the
impurity is greater, and human remains.163

5. It is permissible to feed Haram animals
unadulterated minerals or non-harmful animal feed
manufactured from a mixture of different types of
minerals.

6. It 1is permissible to feed Halal animals
unadulterated minerals or non-harmful animal feed
manufactured from a mixture of different types of
minerals.164

7. The ruling pertaining to feeding Haram animals
feed manufactured from a mixture of different types
of plants and animals is the same as 1 and 3 above.
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8. The ruling pertaining to feeding Halal animals feed
manufactured from a mixture of different types of
plants and animals is the same as 2 and 4 above.

9. The ruling pertaining to feeding Haram animals
feed manufactured from a mixture of different types
of plants and minerals is the same as 1 and 5 above.

10. The ruling pertaining to feeding Halal animals
feed manufactured from a mixture of different types
of plants and minerals is the same as 2 and 6 above.

11. The ruling pertaining to feeding Haram animals
feed manufactured from a mixture of different types
of animals and minerals is the same as 3 and 5
above.

12. The ruling pertaining to feeding Halal animals
feed manufactured from a mixture of different types
of animals and minerals is the same as 4 and 6
above.

13. The Shart'ah ruling pertaining to feeding various
types of chemicals, antibiotics, etc. to animals.

From the Shari'ah perspective there are two
important points of consideration:

a) Firstly, the Islamic ruling pertaining to giving
animals various types of chemicals, antibiotics, etc.
as animal feed depends on their source and their
sub-ingredients. If the sub-ingredients of chemicals
are from plants, the rules of plants will apply to
them, if their sub-ingredients are from minerals, the
rules of minerals will apply to them, and if their sub-
ingredients are from animals, the rules of animals
will apply to them. These details have already been
given.

b) Secondly, the aspect of the harm these various
chemical additives in animal feed can cause requires
a great deal of precaution. Therefore, if the use of
these chemicals in animal feed and medicine is
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unavoidable, then according to the Shariah, it is
vital that such additives should not be harmful to
the animals and furthermore, the meat and food that
is derived from them should not be unsafe for
human consumption. If harm is caused through
consuming them, the rules of harm will apply to
these animals i.e. after feeding animals such animal
feed and medication, it will be impermissible in Islam
to consume and use their meat, milk, etc. as long as
the experts in this field are convinced or feel strongly
that their meat, milk, etc. are a health hazard.165

(Gl E 20 ) 1Ty a0 J) 2ty 1,3 Y5 B0 e 3 1,aTp ) 16
[195: 5311

oy 5o 4l i o a0l ) o ks ¥t 5 ozt WIS Glall s 3 5
Wbl el e (a0 sl o clls 3 sl e Olpnalls e st 55 Lt Lgie s
LS 4

133



CHAPTER FIVE

The Shari‘ah ruling related to feeding
carrion to animals or the parts of
carrion

The Shart*ah definition of maytah or carrion

The unanimous Shariah definition of maytah or
carrion refers to an animal which dies a natural
death or was slaughtered in a manner that did not
fulfil the minimum requirements of Islamic
slaughter. In other words, an animal died on account
of being slaughtered in a non-Shari‘ah manner.166
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Islamic rulings pertaining to carrion
Carrion is unanimously Haram

All the jurists are unanimous that under normal
circumstances it is Haram to wilfully eat the carrion
of land animals besides locusts.167
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The proof for this is the following statement of Allah
Ta‘ala in the Qur’an:
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He (Allah) has only made unlawful for you carrion,
blood, the flesh of pigs and what was slaughtered for
(deities) besides Allah. So, whoever finds himself in
dire circumstances (and eats from the aforementioned
unlawful items) not exceeding the limits (of necessity)
and not taking enjoyment then there is no sin on him.
Surely Allah is most forgiving, most merciful.168
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The purity and impurity of carrion

Carrion has been referred to as rijs in the Qur’an.169
The lexical meaning of the Arabic word rijs is najis or
impure. Hence the Muslim ummat is unanimous
that carrion is najis al-‘ayn. It is Haram to eat it and
it is impure in essence. Imam Razi rahimahullah has
reported that there is consensus of the ummat that
carrion is impure.!70

However, in view of the definition and purport of
carrion, the jurists differ in their opinion regarding
the Shari'ah ruling of some animal parts e.g. those
parts which do not show signs and effects of life.
According to the Hanafi jurists those parts are pure
e.g. bones, hair, horns, etc. Details in this regard are
to follow.

Feeding animals unadulterated carrion or feed
processed from their body parts

The Islamic ruling with regard to feeding carrion to
animals is the same as the ruling pertaining to
feeding them impure things. The different opinions of
the jurists in this regard (i.e. feeding animals impure
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things) have already been mentioned in chapter four
from rule 10 to rule 15.

However, those parts of carrion which are considered
to be pure according to some jurists will follow the
rules of pure things. The details of which parts of
carrion are pure and impure have been discussed in
chapter two, numbers 32 to 53.

If animals are fed such food which is manufactured
from a mixture of pure things and impure parts of
carrion, the feed will be mutanajjis and will follow the
rules of the various jurists regarding mutanajjis.

The different opinions of the jurists in this regard
(i.e. feeding animals mutanajjis feed) have been
mentioned in chapter four, rule 16 to rule 20.

Feeding animals unadulterated carrion

Is it permissible to directly feed any animal or bird
the meat, fat or any part of carrion or is it
permissible to manufacture animal feed wusing
different parts of carrion?

The answer to this question requires some detail.
The summary of it is given below:

Bear in mind that there are two types of impure
items:

1. Nagjis al-‘ayn i.e. something which is intrinsically
impure e.g. urine, faeces, wine, blood, carrion, etc.

2. Mutanajjis i.e. something which itself is pure but
has been declared impure since it has been
contaminated with some impure item.

All the jurists are unanimous regarding the first type
that it is impermissible to use and take benefit from
najis al-‘ayn. However, it is permissible to use it in a
manner that is permitted in the Shari‘ah e.g. to use
excreta or dung in agricultural farming [e.g. as
manure or fertilizer].
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The second type has some detail. In certain
situations, it will be permissible to use and in other
cases it will be impermissible.

The use of carrion body parts in animal feed

There is consensus of the ummat that all parts of
carrion which show apparent signs of life are najis al-
‘ayn e.g. meat, fat etc. These parts are impure just as
wine, blood, urine, etc. are impure. However, there is
a difference of opinion among the jurists regarding
the purity and impurity of some parts of carrion such
as hair, wool, etc. Details in this regard were given
previously.

The use of carrion in animal feed

There are basically two cases under this discussion:
1. Animals eating carrion of their own will.

2. Feeding carrion to animals.

The first case: Animals eating carrion of their own will

Since carrion is impure, it is the same as any animal
eating impure things. It is related to the ruling
pertaining to what is referred to as jallalah in the
Shari‘ah. Details related to jallalah will be given in
chapter six.

The second case: Feeding carrion to animals

Is it permissible to feed carrion to animals? There are
many possibilities and scenarios in this regard, for
example:

» Feeding Halal animals unadulterated carrion.

» Feeding Haram animals unadulterated carrion.

» Feeding Halal animals a mixed feed containing
carrion parts.

» Feeding Haram animals a mixed feed containing
carrion parts.
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There are three opinions among the jurists in this
regard:

The first opinion pertaining to animal feed processed
from carrion and its parts:

Feeding Halal and Haram animals unadulterated
carrion

According to the Hanafis and Shafis, it is
impermissible to feed animals unadulterated carrion.
This is also one report from Imam Ahmad ibn
Hambal rahimahullah. According to them, it is not
permissible to feed unadulterated carrion to any type
of animal or bird whether Halal or Haram.

Proof:

Their proof is the following statement of Allah Ta‘ala:

Carrion has been made unlawful for you.17!

They say that feeding impure things to animals
entails taking benefit from carrion; and it is not
permissible to take benefit from carrion due to the
above verse.172

Imam Jassas rahimahullah says, “According to our
(Hanafi) jurists it is not permissible to take any
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benefit from carrion at all to the extent that it cannot
be fed to even dogs and carnivores because this is
also taking some type of benefit from carrion whereas
Allah Ta‘ala specified carrion and made it absolutely
Haram due to which more emphasis was placed on it
being Haram. Hence it is impermissible to take
benefit from any part of carrion besides those parts
which have been singled out through some other
proof. It will be Halal to take benefit from them. For
example, we learn from the Hadith that it is
permissible to use the skin of carrion after it has
been tanned.”173

‘Allamah  Ibn Qudamah  rahimahullah  says,
“According to me it is (also) incorrect to feed carrion
to any trained and tamed dog or birds (It is totally
forbidden to feed Halal animals carrion) because this
encourages them to eat carrion. Yes, if the dog eats
carrion on its own, there is no blame on its owner.
Perhaps this is why Imam Ahmad ibn Hambal
rahimahullah has said that it is makrah.”174

The second opinion pertaining to animal feed
processed from carrion

Feeding Haram animals unadulterated carrion

According to the Malikis and Shafiis, it is
permissible to feed carrion to trained hunting dogs
and birds. Likewise, according to them, it is
permissible to feed carrion to animals whose meat
and flesh is not consumed.

Proof:

Their proof is that these animals are not actually
eaten so there is no fear of harm being caused (to
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human health). Furthermore, to use carrion in this
manner is synonymous to the destruction of carrion
which is not prohibited.

It is also said in support of this opinion that since
there is an increase in pollution, this is one way of
getting rid of the pollution of carrion body parts.

Nevertheless, the response to them is that this goal
can be achieved without feeding them. Dogs and
similar animals can be sent towards carrion so that
they may eat it of their own will instead of being fed.
The aim of cleanliness will be attained, the dogs
stomach will get full, and man will not get involved
with the action of directly feeding them carrion.

Feeding Halal animals unadulterated carrion:

According to the Hambalis, it is permissible to feed
carrion to Haram animals. In addition to this, it is
also permissible to feed carrion to those Halal
animals which one does not intend to slaughter
immediately. They say that everyone knows that
when these Halal animals are left to graze freely in
the fields and pastures, they also eat filth and
impure things. Hence if there is no intention to
slaughter them immediately, it is permissible to feed
them these things.

Yes, if one intends to slaughter them immediately or
milk them immediately then it is not permissible to
feed them impurity or carrion. If there was an
unintentional delay in slaughtering and milking
them thereafter, it will still be impermissible because
once the intention was made in the beginning it is
not permissible thereafter.175
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The third opinion pertaining to animal feed processed
from carrion

Feeding carrion to all animals without any
differentiation

According to some Maliki jurists, it is permissible to
feed impure food, carrion, etc. to all animals without
any differentiation whether they are Halal animals or
Haram animals.

Ibn Jallab Maliki rahimahullah says that there is no
problem with feeding animals’ impure food
irrespective of whether their flesh is eaten or not
because animals are not obligated to the laws of
Halal and Haram.176

Note: The detailed texts of jurisprudence regarding
carrion have already passed under the discussion of
animal feed in chapter two, section two.

Summary of the discussion

The summary of the jurists’ opinions regarding the
basic use of carrion and other impurities in animal
feed is given below:
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1. According to the Hanafis and Shafiis it is
impermissible to feed unadulterated carrion or other
impurities to any animal (land animals or birds).

2. According to the Malikis and Hambalis it is
permissible to feed unadulterated carrion or other
impurities to Haram animals (land animal or birds)
whereas it is impermissible to feed them to Halal
animals.

3. According to the Hambalis it is permissible to feed
unadulterated carrion or other impurities to Halal
animals (land animals or birds) provided that one
does not intend to slaughter them or milk them
immediately.

4. According to the Hambalis, if one intends to
slaughter or milk them immediately, it will be
impermissible to feed them unadulterated carrion or
other impurities.

5. According to some Maliki jurists it is totally
permissible to feed unadulterated carrion or other
impurities to any animal (land animals or birds)
without any differentiation.

Another way of summarising this discussion in terms
of Halal and Haram animals is as follows:

Feeding unadulterated carrion or other impurities to
Halal animals:

1. Not permissible according to the Hanafis.
2. Not permissible according to the Shafi‘s.
3. Not permissible according to the Malikis.

4. Not permissible according to the Hambalis when
one intends to slaughter the Halal animal (land
animals or birds) or milk them immediately.
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5. Permissible according to the Hambalis when one
does not intend to slaughter the Halal animal (land
animals or birds) or milk them immediately.

6. According to some Maliki jurists it is totally
permissible to feed unadulterated carrion or other
impurities to any animal (land animals or birds)
without any differentiation.

Feeding unadulterated carrion or other impurities to
Haram animals:

1. Not permissible according to the Hanafis.
2. Not permissible according to the Shafis.
3. Permissible according to the Malikis.

4. Permissible according to the Hambalis.
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CHAPTER SIX
Jallalah

Jallalah is the only example in Islam where the
Shari‘ah did not directly fix a ruling to a certain
animal, its species nor its offspring. In fact, they are
those Halal animals which are originally Halal but
due to their diet, the Shari'ah has given detailed
rulings regarding them.

Are there any animals found today which fall into the
category of jallalah? If so, then are such animals part
of man’s diet or not? In this advanced and
progressive era how many people are actually
consuming the meat and milk of animals which are
truly jallalah?

Why is it necessary to discuss jallalah under the
discussion of animal feed?

Notwithstanding the above questions, there are many
details regarding animal feed which are related to
jallalah and are needed in the following cases:

» The Shari'ah ruling regarding the purity and
impurity of items touched by Halal animals on
the basis of animal feed.

» The Shartah ruling regarding the meat, flesh and
other parts of Halal animals on the basis of
animal feed.

» The Shartah ruling regarding riding Halal
animals on the basis of animal feed.

» The Shariah ruling regarding the eggs of Halal
animals on the basis of animal feed.

» The Shariah ruling regarding the milk of Halal
animals on the basis of animal feed.
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» The Shari‘ah ruling regarding the Udhiah (~ow>l)

of Halal animals on the basis of animal feed.

» The Shartah ruling regarding the offspring of
Halal animals on the basis of animal feed.

» The Shari'ah ruling regarding the sale and
purchase of Halal animals on the basis of animal
feed.

The above-mentioned cases need to be reviewed and
explored in terms of the modern day food industry
and its operating procedures. Hence due to animal
feed, Halal issues can be faced in many branches
and industries such as the meat, dairy,
confectionary, leather, cooking oil, raw material and
pharmaceutical industries.

Therefore, it is necessary to discuss the complete
details of jallalah so that the Shariah guideline
becomes easy in all the above cases.

The literal meaning of jallalah

The Arabic lexical meaning of jallalah is an animal
which goes around in search of faeces, dung, and
other impurities, etc. The word ‘allalah’ comes from
the word fullah’ which means faeces or dung in
Arabic.177
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The conventional meaning of jallalah

In the Shari‘ah, jallalah refers to an animal whose
sole food is impure and filthy things irrespective of
whether it eats on its own will or someone feeds it
and as a result its flesh, milk, etc. changes and its
taste, colour or smell develops a bad smell. The first
signs of bad odour will be detected from its sweat.178

Note: For the Shari‘ah ruling to apply to a jallalah
animal, it is necessary for all or most of its food to be
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impurity. If an animal eats some filth now and again
or was fed it occasionally, it will not become jallalah.
In order for it to become jallalah it is necessary for all
or most of its food to be filth and impurity whereby a
bad odour develops in it.

What is meant by “bad odour” of a jallalah?

The jurists have clearly stated that for the meat, milk
and body parts of the jallalah to be impermissible the
odour that will be considered in the Shari‘ah will be
the bad odour of the impurity which the animal eats
and not just any bad odour.

‘Allamah Shami rahimahullah says that jallalah is
that animal which only eats impurity and due to
this, a bad odour emits from its meat and flesh.179

In another place he says with reference to purifying
the jallalah animal that when the feed of the jallalah
is impurity, there is no specific period for purifying it.
However, it should be kept enclosed as long as the
bad odour remains on it.180

Imam Nawawil rahimahullah says that the definition
of jallalah is that the bad odour of the impurity must
emit from its body otherwise it will not be jallalah.!8!

In another place he says with reference to purifying
the jallalah animal that there is no specific period for
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purifying it. Rather, it will be based on how long it
takes for the smell to disappear.182

In fact Imam Nawawi rahimahullah says that if the
bad odour of the impurity was removed through
some other method besides feeding the animal pure
feed e.g. the meat was cooked, it will not be regarded
to be pure.183

From these statements we conclude that the
meaning of bad odour of the jallalah is the bad odour
of the impurity which it eats and not just any bad
odour.

Generally, good smells do not emit from animals. In
fact human nature plays a great role in this. Most
people dislike the smell of unadulterated, pure and
Halal animals (milk, meat, homemade ghee, etc. of
sheep, goats, cows, fish). They have a strong aversion
to those smells and refer to them as bad smells and
odours.

I have mentioned this because most people today are
under this misconception that since the body, milk,
meat, ghee, etc. of farm chickens and animal have a
bad odour the rules of jallalah will apply to them
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whereas according to the Shari'ah this is totally
incorrect for two reasons:

1. Firstly, the actual reason for jallalah being
impermissible in the Shariah is not the bad odour
but the fact that it only eats filth and impurity or
most of its food is filth and impurity. Everyone is
aware that farm animals are not fed only impurities
or mostly impurities. Yes, in some cases in order to
speed up their growth, they are fed a specific feed
mix which contains a very small amount of protein
derived from animals but mostly other pure
ingredients. Therefore, it is incorrect to apply the
rules of jallalah on animals which eat such feed.

2. Secondly, the most that can be said that it is a
natural dislike and aversion, and not one based on
the Shari'ah. Without Shari‘ah proof, the laws of
Halal and Haram do not apply based purely on a
natural human dislike or aversion.

We conclude that the farm animals found today do
not fall into the category of jallalah in the Shari‘ah.
Yes, if the conditions of jallalah are found in a
specific case, its ruling will be different. Allah knows
best.

Why are impure ingredients prohibited in animal
feed?

An important question: Is it impermissible or Haram
to feed impure things to animals?

If it is impermissible then what is the reason for this
prohibition?

There can be two reasons:
1. The feed itself is impure

From the texts of jurisprudence, we understand that
the main issue is the very presence of the impurity in
animal feed. However, this conclusion is
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fundamentally incorrect because animals are not
subject to the laws of pure and impure. As long as a
bad odour does not develop in the flesh of Halal
animals due to the impurity, there is consensus that
the meat of Halal animals is not prohibited due to
the impurity. There is no prohibition when the
animals eat impurity of their own will. Therefore,
anyone feeding them such a small amount ought not
to be impermissible because there is no effect on the
end product. However, a person who is bound to the
laws of the Shari'ah has tried to benefit from or use a
Haram or impure thing even though he is feeding a
creation which is not subject to the laws of Islam,
hence this action is prohibited.!8+
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The meat of the jallalah being unsafe

Most of the jurists have clearly stated that it is
prohibited to use impurity in animal feed to ensure
the safety of human food.!85

I consider this reason to be more correct that the
Shari'ah has prohibited the use of impurity and
other filth in animal feed because as a result of doing
so, the flesh of those animals (which eat such feed)
becomes unsafe for human consumption. It is for
this reason that the jurists have included the
condition that the bad odour of that impurity (which
it ate) must emit from the flesh of the animal for it to
be impermissible. If it does not, it will be permissible.
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The Shari‘ah ruling regarding jallalah

According to the majority of the jurists when a bad
odour starts emitting from a jallalah animal due to
its consumption of impurity, it will be makrah to eat
its flesh, eggs, drink its milk, etc.186

According to one opinion of the Shafi7 jurists and
one report of the Hambali jurists, it is Haram to eat
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the meat and drink the milk of a jallalah animal.187
In other words they feel that it is not makrah but
Haram.

The proof for jallalah being impermissible

The main proof for jallalah being impermissible is
one Hadith wherein Rasulullah sallallahu ‘alayhi wa
sallam prohibited the consumption of the meat and
milk of a jallalah camel and riding it. Furthermore,
Rasulullah sallallahu ‘alayhi wa sallam prohibited
the slaughtering of such a camel until it was fed pure
food for forty days.188

When no bad odour emanates in a jallalah

If a Halal animal eats impure and filthy things but no
bad odour emanates from it on account of its diet,
then will it be regarded as a jallalah in the Shari'ah
or not? Will the consumption of its meat, milk, etc.
still be impermissible or not? The jurists have many
opinions in this regard.
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The opinion of the Shafi‘T jurists

According to the Shafi7 jurists, if no bad odour
develops in Halal animals as a result of their eating
filth and impurity, they will not be makrah even if
they eat only impure things.

Thus, the Shafi7 jurists did not base the ruling of
jallalah on what the animals eat but, on the effect,
and result of eating impurity and filth i.e. if there is a
bad odour it will be jallalah, if there is no bad odour,
it will not be jallalah.189

The opinion of the Hambali jurists

According to the Hambali jurists, if all or most of the
food of an animal is filth and impurity, it will be
jallalah and the consumption of its meat, milk and
eggs will be impermissible irrespective of whether it
has a bad odour or not.

Thus, the Hambali jurists based the ruling of jallalah
on what the animals eat and not on the effect and
result of the impurity and filth. That is, if the food is
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impurity and filth it will be impermissible and if not,
it will not be impermissible.190

The opinion of the Maliki jurists

According to the Maliki jurists, there is no
detestability (karahat) as regards jallalah animals
irrespective of what they eat, and whether they emit
a bad odour or not.191
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The opinion of the Hanafi jurists

According to the Hanaft jurists if a bad odour
develops in Halal animals as a result of their eating
filth and impurity, the consumption of their meat,
milk, eggs, etc. will be makrih because when the
diet of any animal is mostly impurity, a change takes
place and a bad odour develops within it. According
to ‘Allamah Kasani rahimahullah, just as the
consumption of other spoilt and foul smelling food is
makrah, likewise consuming such an animal will
also be makruh.

Thus, the Hanalfi jurists based the ruling on the food
an animal eats and not the result and effect of what
it eats. If all or most of its diet is impurity it will be
impermissible. If the food it consumes is not
impurity, it will not be impermissible.

However, we gather from most of the statements of
the Hanafi jurists that according to them the main
factor is not the bad odour alone, i.e. it is not the
food it eats but the result and effect of what it
eats.192 Thus, both factors are considered by them.
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Removing the detestability of a jallalah animal by
encaging it

Those who regard the jallalah animal to be Haram or
makrah are unanimous that if it is encaged and fed
pure things, it will become pure.193

However, they do differ on the duration it should be
kept encaged in order for it to become pure and the
consumption of its meat and milk to become
permissible without any element of detestability.

The opinion of the Shafi'm jurists

According to the Shafi7 jurists, a camel should be
kept for forty days, cows and buffaloes for thirty
days, sheep and goats for seven days, and fowls for
three days. The consumption and use of the
jallalah’s meat and milk will be permissible after it
has been kept for the specified period, fed pure food
during that period and thereafter slaughtered.194
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The opinion of the Hanaft jurists

According to the Hanafi jurists, camels and cattle
will be kept for ten days, sheep and goats for four
days and fowls for three days. The consumption and
use of the jallalah’s meat and milk will be
permissible after it has been kept for the specified
period, fed pure food during that period and
thereafter slaughtered.

According to one report of Imam Abu Hanifah
rahimahullah and Sahibayn9 rahimahumallah,
there is no specific period in this matter. Each
animal must be kept enclosed keeping in mind its
body size and for as long as it takes for the bad
odour to disappear.196

195 Imam Abu Yuasuf and Imam  Muhammad
rahimahumallah.

LA el 5149 /1l ) e Sl s, 196

fxgly cirland) r\; Oy 58y Lead B aly > DI oyl el B
Ao Lk iy o) et sy el ST, bW e a5 ey ala)
i Y slead (T 5o Tl WL ST Y (501 (2 g sy S U O e
sy o, Y Olpll cale Lale ST 5T Ll o8 o0l 5 m,d) 3 06 1, ST e
Gl LS s 1S 2t Loy a6 22 W1 0T IR O oy st s 2l al
o el Wil a5 o T oy A0 5 o 0l Uy 8o e 0y O slissie
el 28 ,SU s DL

(40 /5) Cj\fij\ S5 3 C‘L;Aaj\ é\-&g

o ol OF )6 - Al amm) - ez o (65, 1385 By N ol (3 s e ) 3
g 521 S5 dliad Wb sy (s 3o o JUB5 i (3 20 Y - i bl (52, -
FINE o CRRE-AVEIE S PRES PRSP

s 5Ladly oLl 238 Zar o ) e iind) ey (261 /15) 25,800 2qail) 2o gl
(14911 e o) - ol 5 e 5,50, LY

161



The opinion of the Hambali jurists
There are two reports from the Hambali jurists:

1. The first report is that every type of jallalah animal
will be kept for three days irrespective of whether it
is a land animal or a bird, big or small.

2. The second report is that camels and cattle will be
kept for forty days. The consumption and use of the
jallalah’s meat and milk will be permissible after it
has been kept for the specified period, fed pure food
during that period and slaughtered thereafter.197

The opinion of Hadrat Hasan Basri

‘Allamah Ibn Qudamah Hambali rahimahullah
reports about Hadrat Hasan Basri rahimahullah that
he ruled that the consumption and usage of the
meat, milk, etc of a jallalah animal is permissible
because according to him, an animal does not
become impure by eating impurity. The proof for this
statement is that alcohol is impure, but nobody
applies the rules of impurity on the outer body parts
of a person who consumes alcohol. Likewise,
disbelievers eat and drink Haram things such as pigs
etc. but nobody says that their outer body becomes
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impure on account of the impurity which they eat. If
we do rule that their bodies are impure because of
what they eat, disbelievers would never be able to
attain purity through Islam and taking a bath.
Similarly, if a jallalah is ruled as impure, it will never
become pure through enclosing it.198

The preferred opinion

Since, in this case, the objective of enclosing the
jallalah animal according to all jurists is to purify it
and remove the effects of impurity from it, the
opinion of Imam Abu Hanifah rahimahullah and
Sahibayn?9? rahimahumallah is more preferred i.e.
there is no specific time period. Instead, each
animal’s body size and make up will be considered
and it will be kept for as long as it takes for the bad
odour to disappear from it.200

My opinion is that nowadays, the standard regarding
the amount of days required to remove the effects of
impurity from jallalah birds, small and big animals,
camels, etc. should be set on the basis of the
opinions of veterinarians and the veterinary sciences

(261 /15) 23, S £g20)) Ae yul) 198

ot Y Ol 0V gl deasd G as) aligpadl o) o il olo s,
eyl ST ) 380 cslacl et csmg Y ol Gyl o oy o) ST
et oy sy SN b W elliy g 5 0,ml Loy sl 3y o el
(59378 gall) . jusdls ©,6b LWL

199  Imam Abu Yuasuf and Imam  Muhammad
rahimahumallah.

(40 /S)éws%j&géw\é\w 149 /1 jlasdl L4l e jlesd) 5, 200
(149 /5) 23, SN 2gial) e gurgl) (261 /15) 2.3, S L gl e gusgl

163



while taking into account the digestive system and
size of the animal.20!

Riding a jallalah animal

It is makroh to sit on the bare back of a jallalah
animal without anything in-between because the
prohibition for riding such an animal has been
mentioned in the Hadith. The reason for this is that
since there is direct contact with the animal’s skin,
there is a fear that the rider will become messed with
the sweat that is secreted from the animal.202

The left-over water of a jallalah animal

It is makrah to use the left-over water of a jallalah
animal.203
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Udhiah (~>+<)) of a jallalah animal

According to the Hanafi jurists, it is impermissible to
make Udhiah (~>w>)) of a jallalah animal provided
that its food is only impurity.204

Domesticated Halal animals which occasionally
eat impure things

It should be clearly understood that domesticated
animals such as chickens, ducks, sheep, goats,
cows, buffaloes, camels, etc. which occasionally eat
impure things do not fall into the category of jallalah
nor are their meat, milk, eggs, etc. affected in any
way due to the impure things they eat.

These animals do not specifically and particularly eat
impurities. In reality they are either looking for grain
and food among the impurities or they eat impure
things after they became mixed with pure things.205
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It is not prohibited to give animals unadulterated
impure food or drink under dire circumstances

In Islamic jurisprudence, there are certain examples
related to the above discussion where it is mentioned
that if a lamb or kid-goat was fed pig’s or dog’s milk
to fatten it, it will also fall under the category of
jallalah. However, it will also be put through the
cleansing process which was mentioned
previously.206

Regarding these examples, no jurist delved into the
permissibility or impermissibility of this practice,
However, they certainly spoke on the issue whether
they were regarded as jallalah or not.207
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Question

Nowadays, are the food needs and demands for meat
in the market at a level where it can be regarded as a
Shari necessity where permission can be granted to
produce and feed animals such food which will speed
up and enhance their growth in a short period and
be prepared for slaughter? For instance, to feed
animals food made from animal proteins in order to
fulfil the protein needs of the living animals.

Answer
There are two possible views:

The first view is that just by examining the market
and industry needs and requirements which is to
produce maximum amount of meat in minimum
time, it should be permissible because firstly,
according to the information at our disposal, animals
are not fed a totally impure diet in this day and age.
Rather, there is the possibility of the feed being
mixed with impure things. Hence the animal feed in
vogue is not impure, but mutanajjis and according to
majority of the jurists, it is permissible to feed
animals mutanajjis things. Furthermore, the ratio of
impurities to purities in the animal feed is very low.
Details regarding the rations are to follow.

The second view is that impurity is Haram and it is
prohibited to take benefit from Haram. Therefore, it
is impermissible to mix impurities into animal feed
and to feed animals such impure things.

In the case of a totally impure item, the above point
is valid in the case of selling, buying and mixing
impurities.

However, this point is not correct in the case of
feeding animals a feed after it has been produced
because the processed animal feed is not impure but
mutanajjis. To benefit from an impurity is prohibited
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but it is not always prohibited to benefit from
mutanajjis.

One could raise the objection that this could entail
ta‘awun ‘ala al-ithm - assisting in sin, but this is
incorrect because animals are not subject to the laws
of the Shari‘ah. Thus, the factor of sin cannot apply
considering the perspective of the animal.

The Shart*ah ruling pertaining to present day
processed animal feeds

According to worldwide standards and market
practice, it is an almost confirmed fact that there are
more pure ingredients than impure ingredients in
manufactured and processed animal feeds. Hence,
keeping in mind the various rulings pertaining to
mutanaqjjis items, there is leeway for them in the
Shari‘ah. Nonetheless, the views and opinions of
animal nutritionists and experts will be preferred
regarding the rule that the flesh of farm animals and
chickens which consume such animal feed should be
safe for human consumption and not be a health
hazard.

It is for this reason that I feel that although
fundamentally, it should be permissible to trade in
and feed animals the safe processed animal feed
which is present in today’s market, one should
abstain from them due to the presence of permissible
substitutes and the ease of preparing alternative
pure Halal feed. Allah knows best.208

SN LS s 1568/ 1l 25, 72 el 5] 208

210 e el ST ol xe e dLT T e o )6 ol e 0lagll 5,0 & 1
1JB 528,50 adslyy ccale o s Y Ol O LI Y ¢ allay Caladl S5 L)y el
A lead Olas g sl ol pasS Gy cale ST ol cale b oaniay

168



It is not enough to wash or cook the meat of the
jallalah animal to remove bad odour

If a jallalah animal was not fed pure animal feed and
purified from within, it cannot be purified through
washing the meat after slaughtering it or through the
cooking process nor will this be considered as
purification in the Shari‘ah.

From this we can understand that just as in most
matters regarding Halal and Haram, here too the raw
form is taken into account. The processed product is
not considered. Allah knows best.209

The Shart*ah ruling pertaining to the eggs of
jallalah animals

The jurists have different views regarding the eggs of
a jallalah animal.210

The view of the majority (Hanafis, Shafi‘is and
Hambalis)

According to the majority - i.e. Hanafis, Shafi‘is and
Hambalis - it is makrth to eat the eggs of jallalah
animals. The authentic view of the Shafi1 jurists is
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that it is Haram. The reason is that these eggs are
part of the filth and the prohibition of the milk and
meat of the jallalah animal has been mentioned in
the Hadith. Therefore, to eat its eggs will also be
impermissible.

There is also a report of makrih tanzihi from the
ShafiT and Hambali jurists. Nevertheless, the
preferred view is either makrah tahrimi or Haram.211

The view of the Malikis

The view of the Maliki jurists regarding the eggs of
jallalah animals is that they are Halal because they
are formed and emerge from a pure living animal.

It should be clear that if a Halal animal is not a
jallalah but eats impurity occasionally and this does
not create a bad odour in the animal, then there is
consensus that its eggs are Halal.212
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According to the ShafiT and Hambali jurists, the
reason and underlying factor for the impermissibility
is the impurity because they do not accept
transformation and metamorphosis (as a reason for
purification) and impurity is still found here. This is
why they say that impurity is the reason for the
impermissibility.213

The Shart*ah ruling pertaining to the milk of a
jallalah animal

The milk of a jallalah animal follows the same rules
as its meat. Therefore, according to the majority i.e.
Hanafis, Shafils and Hambalis, it is makrih to
consume or use its milk. According to some reports
of the ShafiT and Hambali jurists, it is Haram but
the more preferred view is that it is makrih.

Question: Is the meat, milk, eggs, etc. of jallalah
animals makruh tanzihi or makrah tahrimi?

Answer: We find views supporting both, but the
preferred view is makruh tahrimi.2!4
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The reason for the difference between the
majority and the Malikis as regards jallalah
animals

Question: According to the majority, jallalah animals
are impermissible and according to the Malikis they
are permissible without any detestability. What is the
reason for this difference?

Answer: The basic reason for the difference between
the majority and the Malikis regarding the ruling of
jallalah animals is the contradiction between the
report of the Sahabi, Hadrat ‘Abdullah ibn ‘Umar
radiyallahu ‘anhu, and their giyas (analogy).

Hadrat ‘Abdullah ibn ‘Umar radiyallahu ‘anhu
reports that Rasulullah sallallahu ‘alayhi wa sallam
prohibited the consumption of the flesh of a jallalah
animal and riding it.

Now in contrast to this report, giyas (analogy) says
that whatever enters the stomach of an animal gets
digested and converted into the flesh of the animal.
Obviously, irrespective of what a Halal animal eats,
when that food becomes part of its body, it ought to
be Halal as well. Hence:

» In view of the transformation that takes place, the
Maliki jurists practised on giyas (analogy) and
ruled jallalah animals as Halal.

» The Hambali jurists have interpreted the report of
prohibition in the narration of Hadrat ‘Abdullah
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ibn ‘Umar radiyallahu ‘anhu to be a literal
prohibition and have ruled them to be Haram.
According to them, when flesh and meat are
formed from impure food, they will also be
impure, and this is similar to their view that the
ash of burnt impurity is also impure.

» The Hanafi and Shafi7 jurists interpreted the
prohibition as karahat or detestability in view of
the contradiction between the narration and giyas
(analogy), the details of which have been
mentioned previously.215

Summary of the discussion on jallalah animals

1. Allah Ta‘ala made man the best of creations
on account of the favour of intellect which He
blessed him with. It is due to this intellect that
from all creations, He only subjected man to
the Shari‘ah.
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. Animals are not bound by the laws and
rulings of the Shart‘ah.

. All animals live their lives according to their
natural instincts and feelings and they do not
abandon or turn away from their nature.

. Animals are not subject to the laws of the
Shari‘ah, Therefore, the Shari'ah did not
discuss animal feed as a primary objective
(magsud bidh-dhat).

. Wherever there is human intervention and

involvement in matters pertaining to animal
feed especially Muslim involvement, the laws
of the Shari'ah will apply.

. If there is no human intervention and

involvement in animal feed but due to the
animals diet, human food is negatively
affected then the Shari'ah provides some
guidelines.

. The effect of whatever man eats makes an

impact and an impression on his body. Hence,
depending on the type of animal’s meat a
person eats, the effect of that animal will be
seen in the person’s nature and habits.

. The rulings pertaining to certain specific
animals were explained. For all other animals,
principles of permissibility and
impermissibility were provided.

. When discussing animal feed from a Shari‘ah
perspective, three fundamental angles will
have to be explored: (1) The different ways of
preparing, processing and trading in animal
feed. (2) Feeding of animals. (3) The Shariah
ruling with regard to their meat and other
products after having fed them.
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10.The prohibition of impurity in animal feed is
due to human involvement and food safety
reasons.

11.Jallalah is the only example in Islam where
the Shari‘ah did not specifically apply a ruling
to an animal, its species or its offspring. They
are Halal animals which are originally Halal
but because of their diet, the Shari'ah has
explained detailed rulings regarding them.

12.The rules of jallalah animals will apply to the
present-day food industries e.g. the meat,
dairy, confectionary, leather, cooking oil, raw
material and pharmaceutical industries.

13.In the Shari‘ah, jallalah refers to an animal
whose diet is specifically impure and filthy
things irrespective of whether it eats them on
its own will, or someone feeds it and as a
result, its flesh, milk, etc. changes and it
develops a foul smell in its taste, colour or
odour. The first signs of bad odour will be
detected from its sweat.

14.Foul smell refers to the bad smell of the
impurity which it eats and not just any bad
odour.

15.It must be clear that if any animal
occasionally eats some filth by itself or was fed
filth, it will not become jallalah. In order for an
animal to be classified as jallalah, it is
essential that all or most of its food must be
impure and filthy things and due to this, a
bad odour must develop in the animal.

16.According to the majority of jurists, it is
makruh to consume the flesh, milk and eggs
of an animal once a bad odour begins to emit
from it due to the impurity it eats. According
to one view of the Shafils and one report of
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the Hambalis, it is Haram to consume the
flesh and milk of a jallalah animal.

17.According to Malikis, there is no detestability
whatsoever in a jallalah animal irrespective of
what it eats, and whether it emits a bad odour
or not.

18.According to Hadrat Hasan Basri
rahimahullah the consumption and usage of
the meat, milk, etc. of a jallalah animal is
permissible.

19.According to the ShafifTs, if a Halal animal eats
impure and filthy things but does not develop
a bad odour, it will not be makriah even if its
diet comprises of only impure things.

20.The Shafi jurists have not made the basis of
the ruling the food which the animal eats but
rather the effects of the food on its body. If it
develops a bad odour it will be a jallalah,
otherwise not.

21.According to the Hambalis, if all or most of the
food of an animal is filth and impurity, it will
be jallalah and the consumption of its meat,
milk and eggs will be impermissible
irrespective of whether it has a bad odour or
not.

22.The Hambali jurists based the ruling of
jallalah on what the animal eats and not on
the effects of the food on its body. If the food is
impurity and filth it will be impermissible and
if not, it will be permissible.

23.According to the Maliki jurists, there is no
detestability of a jallalah animal irrespective of
what it eats and whether it emits a bad odour
or not.

24.According to the Hanafi jurists if a bad odour
develops in Halal animals as a result of their

176



eating filth and impurity, the consumption of
their meat, milk and eggs will be makrih.

25.The Hanafi jurists based their ruling on both
the food of the animal as well as the effects of
the food on its body.

26.According to the Shafils, a camel should be
kept enclosed for forty days, cattle for thirty
days, sheep and goats for seven days and
fowls for three days.

27.The consumption and use of the jallalah’s
meat and milk will be permissible after it has
been kept for the specified period whilst being
fed pure food and then slaughtered.

28.According to the Hanafi jurists, camels and
cattle will be kept for ten days, sheep and
goats for four days and fowls for three days.
The consumption and use of the jallalah’s
meat and milk will be permissible after it has
been kept for the specified period whilst being
fed pure food and then slaughtered.

29.According to one report of Imam Abu Hanifah
rahimahullah and Sahibayn?216
rahimahumallah, there is no specific period in
this matter. Each animal must be kept
enclosed keeping in mind its body size and as
long as it takes for the bad odour to
disappear.

30.According to one report of the Hambali jurists,
every type of jallalah animal will be kept for
three days irrespective of whether it is a land
animal or a bird, big or small.

31.The second report is that camels and cattle
will be kept for forty days. The consumption

216

Imam Abud Yasuf and Imam  Muhammad

rahimahumallah.
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and use of the jallalah’s meat and milk will be
permissible after it has been kept for the
specified period, fed pure food during that
period and then slaughtered.

32.In this matter, the opinion of Imam Abu
Hanifah  rahimahullah and  Sahibayn?2!7
rahimahumallah is more preferred i.e. there is
no specific time period. Instead each animal’s
body size and make up will be considered and
it will be kept for as long as it takes for bad
odour to disappear from it.

33.My opinion is that nowadays, the standard
regarding the amount of days required to
remove the effects of impurity from jallalah
birds, small and big animals, camels, etc.
should be set in view of the opinions of
veterinarians and veterinary science taking
into account the digestive system and size of
the animal.

34.1t is makruh to sit on the bare back of a
jallalah animal.

35.According to the Hanafi jurists, it is makruh
to use the left-over water of jallalah animals.

36.According to the Hanafi jurists, it is

impermissible to make Udhiadh (~ow>!) with

jallalah animals if its diet is solely impurities.

37.Domesticated animals such as chickens,
ducks, sheep, goats, cows, buffaloes, camels,
etc. which occasionally eat impure things do
not fall into the category of jallalah.

217

Imam Abu Yuasuf and Imam  Muhammad

rahimahumallah.
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38.The meat, milk and eggs of domesticated

animals remain unchanged and it is
permissible to consume and use them.

39.I1t is mentioned in the books of Islamic

jurisprudence that if a lamb or kid was fed
pig’s or dog’s milk to fatten it, it will also fall
into the category of jallalah.

40.Nowadays, the food needs and demands for

41

meat in the market is at such a level that
renders it as an Islamic necessity, thereby
permitting the manufacturing and feeding of
such animal feed which enhances and speeds
up the growth of animals so that they can
reach full growth and be ready for slaughter in
a short period of time. For example, to feed
animals protein-based foods in order to fulfil
the need for protein in their diet.

.According to the standards of practice in this

day and age, animals are not fed a totally
impure diet. Rather there is the possibility of
the feed being mixed with impure things.
Hence, the animal feed is not impure but falls
into the category of mutanajjis. According to
most jurists, it is permissible to feed animals
mutanajjis food. Furthermore, the ratio of
impurity and purity in the animal feed is very
low.

42.According to worldwide standards and market

practice, it is an almost confirmed fact that
there are more pure ingredients than impure
and najis constituents found in manufactured
and processed animal feeds. Hence, keeping in
mind the various rulings pertaining to
mutanaqjjis items, it will be permissible
according to the Shariah. Nonetheless, the
views and opinions of animal nutritionists and
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experts will be preferred regarding the rule
that the flesh of farm animals and chickens
which consume such animal feed should be
safe for human consumption and not be a
health hazard.

43.To add any part of a pig to animal feed for any
reason whatsoever and to feed such animal
feed are impermissible.

44.1 feel that although fundamentally, it should
be permissible to trade in and feed animals
processed animal feed which is present in
today’s market, one should abstain from them
due to the presence of a permissible
substitute and the ease of preparing
alternative pure Halal feed.

45.1f from the beginning the jallalah animal was
not purified, it cannot be purified through
washing its meat and cooking it after
slaughtering nor will this be considered in the
Shart‘ah.

46.The raw form will be considered in this matter
just as all other general matters pertaining to
Halal and Haram. Its processed form will not
be considered. Allah knows best.

47.According to the majority i.e. Hanafis, Shafi‘is
and Hambalis, it is makruh to eat the eggs of
jallalah animals.

48.There is also a report of makruh tanzihi from
the Shafi1 and Hambali jurists. Nevertheless,
the preferred view is either makruh tahrimi or
Haram.

49.The view of the Malikis regarding the eggs of
jallalah animals is that they are Halal because
they are formed and emerge from a pure living
animal.
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50.According to the Hanafi and Shafi7 jurists, the
reason for the prohibition of jallalah animals
is istikhbath — a natural aversion.

51.According to the Hambali jurists, the reason
for the prohibition of jallalah animals is the
impurity and they do not accept
transformation and metamorphosis (as a
reason for purification) and impurity is still
found here.

52.The milk of the jallalah animal follows the
rules of its meat.

53.The meat, milk and eggs of a jallalah animal
being makrih means makrih-e-tahrimi or
tanzihi - both opinions are mentioned but
makrah tahrimi is the preferred opinion.

54.The basic reason for the difference between
the majority and the Malikis regarding the
ruling of jallalah animals is the contradiction
between the report of the Sahabi, Hadrat
‘Abdullah ibn ‘Umar radiyallahu ‘anhu, and
their qiyas (analogy).

55.Hadrat ‘Abdullah ibn ‘Umar radiyallahu ‘anhu
reports that Rasulullah sallallahu ‘alayhi wa
sallam prohibited the consumption of the flesh
of a jallalah animal and riding it.

56.Therefore, the Hambali jurists have
interpreted the report of prohibition in the
narration of Hadrat ‘Abdullah ibn ‘Umar
radiyallahu ‘anhu as impermissibility and
have ruled them to be Haram. According to
them, when flesh and meat are formed from
impure food, they will also be impure, and this
is similar to their view that the ash of burnt
impurity is also impure.

57.The Hanaft and Shafi1 jurists interpreted the
prohibition as detestability considering the
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contradiction between the narration and giyas
(analogy).

58.Now in contrast to this report, giyas (analogy)

says that whatever enters the stomach of an
animal gets digested and converted into the
meat of the animal. It is obvious that
irrespective of whatever a Halal animal eats,
when that food becomes part of its body, it
should be also Halal. Hence taking into
account the transformation that takes place,
the Maliki jurists practised on giyas (analogy)
and ruled jallalah animals as Halal.

59.Expert and well-versed Muftis will decide

whether metamorphosis has taken place due
to which the essence of an impure thing
changes to something pure.

60.It must be clearly understood that all the

61

above details pertaining to animals (jallalah,
etc.) were in relation to manufacturing animal
feed and feeding such feed to animals, but the
flesh of animals will be Halal even if they have
some amount of impurity or mutanajjis in
their diet provided that no bad odour develops
in their flesh on account of such food intake.

JIf due to eating Haram food and impurity, a

bad odour develops within the flesh of Halal
animals, it is necessary to keep them enclosed
and to feed them Halal food until such a time
that the bad odour disappears. If they are
slaughtered before the bad odour disappears,
it will be makroh and impermissible to eat
their meat.

62.If anything is a proven and definite health

hazard according to medical experts, it will
also be impermissible in the Shari‘ah. The
government is not only permitted to place
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restrictions on the use of such items and
products but sometimes it becomes necessary
to do so.

63.Nowadays, it is difficult to rule any animal as
a jallalah on the basis of the processed and
manufactured feed it eats because it is
incorrect to apply the laws of jallalah to farm
animals today.
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CHAPTER SEVEN

A Shart‘ah appraisal of current
standards related to animal feeds

Animal feed is derived from various sources. Some of
the sources are plants, animals, inorganic matter
and minerals. Like other sources, certain ingredients
and constituents which are derived from animals are
added to animal feed.

With reference to this, it is written in a U.N. report
that:

Animal proteins are an important class of
ingredients for animal nutritionists to use
in feed formulas.218

According to current standards  governing
ingredients, animal feed can be manufactured and
processed using the following:

THE PUNJAB ANIMALS FEED STUFF AND
COMPOUND FEED ACT 2016 (LVII OF 2016)

Feed stuff or feed ingredient to be used in compound
feed. — (1) The feed stuff or feed ingredient to be used
for feeding the livestock or the manufacture of
compound feed for poultry and livestock, may
include the following:

(@) roughages:
green fodder, silage, hay, treated or untreated wheat straw;
(b) macro-ingredients:

1. cereals or coarse grains:

218
http:/ /www.fao.org/docrep/007/y5019e/y5019e0g.htm
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maize or corn, broken rice (toota), nakoo, sorghum or
milo, wheat, barley;

2. vegetable protein sources which mean cotton seed
meal or cake (Khal Banola), rapeseed or canola meal
or cake, sunflower meal or cake, soybean meal,
sesame cake (til cake) or meal, linseed cake, maize or
corn oil cake, maize or corn gluten feed, maize or
corn gluten meal, palm-kernel cake, rice polishing,
rice protein meal, wheat bran, rice bran meal, matri,
guar meal, pulses meal, Naan or roti tukra,
confectionaries waste or by-products;

3. animal protein sources which means fish meal,
blood meal, meat meal, feather meal or poultry by-
product meal, meat and bone scraps or by-products;
and

4. industrial and agricultural products or by-
products which mean molasses, fats and oils, di-
calcium phosphate, limestone, marble powder,
natural products, oyster shell, bone meal, bagasse,
straws, stovers, hulls, cobs, fruit, barseem meal;

(c) micro-ingredients:
1. vitamins:

vitamin A, vitamin B3, vitamin D3, vitamin E,
vitamin K3, thiamine, riboflavin, pantothenic acid,
niacin, pyridoxine, biotin, choline, folacin, vitamin
B12;

2. mineral compounds or salts:

calcium, phosphorus, potassium, sodium, chlorine,
copper, iodine, iron, magnesium, manganese,
selenium, zinc, ferrous, cobalt; and

(3) amino acids;

(d) feed additives:
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1. coccidiostats, antioxidants, enzymes, anti-fungal
or antitoxin products;

2. live yeast, by-pass fats;
3. premixes; and
4. drugs.

(2) The Government may, by notification, declare any
feed stuff to be wused in the manufacture of
compound feed for poultry and livestock, other than
those mentioned under subsection (1).

(3) The manufacturer shall include any feed stuff as
mentioned in clauses (a), (b), (c) and (d) of subsection
(1), in order to meet the nutritive requirements in the
given animal compound feed.

(4) The use of any feed stuff of porcine origin in
compound feed is prohibited.

Note: The Shariah rulings for the above categories
will be mentioned at the end of this chapter.

An appraisal Standard PS: 233 for processed
poultry feed of the Pakistan Standard and Quality
Control Authority

According to Standard PS: 233 for processed poultry
feed of the Pakistan Standard and Quality Control
Authority, poultry feed can be manufactured from
different types of ingredients and raw materials. The
details are mentioned below:

Poultry feed manufactured from fish.
Poultry feed manufactured from blood.
Poultry feed manufactured from meat.

Poultry feed manufactured from poultry by-products
and body parts.

According to Pakistani Standard, PS: 233, the details
of the above-mentioned sources are given below:
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TABLE-IV
NUTRIENTS LEVELS OF ANIMAL PROTEIN

SOURCES

Crudg Crud Total

Protei | Crud e Ash
Ingredients | Moisture n % e Fat | Fiber o
/ Feedstuffs | % (Max.) | (Min.) % % (M;’X

(Min.) | (Max. ) ’
)

Fish Meal 10 44 S 1.5 26
Blood Meal 10 60 15 3 6.2
Meat Meal 6 41 7 3.5 22
Poultry by
Product 10 45 10 1 8
Meal

Poultry feed manufactured from various types of
molasses.

Poultry feed manufactured from various types of
vegetable oil.

According to Pakistani Standard, PS: 233, the details
of the above-mentioned two sources are given below:

NUTRIENTS LEVELS OF INDUSTRIAL &
AGRICULTURAL PRODUCTS & BY PRODUCTS

Crud@ Crud | Crud Total
Ingredients | Moisture | Protei | e Fat ¢ Ash
9 Fiber
/ Feedstuffs | % (Max.) n % % ! o
(Min.) | (Min.) (M/;X | (Max.
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Molasses 26 1 - - 12

Vegetable

oil 0.1 0 99.9 - -

Poultry feed manufactured from various types of
grains and cereals.

According to Pakistani Standard, PS: 233, the details
of the above-mentioned source are given below:

TABLE-II
NUTRIENTS LEVELS OF CEREALS / COARSE
GRAINS
Crud
I . . o Pr:ltlefn Crude Cl:ude Total Aflatoxin
ngredients/ Moisture% % Fat % Fl‘?er Ash % B: (PPb)
Feedstuffs (Max.) (Min.) | (Min.) (M:x ) | Max) | (Max)
Maize 13 8 3 4 2.5 50
Rice
Broken 12.5 7 1 4 2 10
Sorghum 12 9 2 4 2.7 10
Wheat 12.5 10 1 S 2.5 10
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Barley

12.5

10

3.5

10

Poultry feed manufactured from various types of
vegetable protein sources.

According to Pakistani Standard, PS: 233, the details
of the above-mentioned sources are given below:

TABLE-III
NUTRIENTS LEVELS OF VEGETABLE PROTEIN
SOURCES
Crud | Cru | Cru | Tota
Ingredien Moistur e de de | Aflatox
ts/ ey Prote | Fat | Fibe | Ash in B;
Feedstuff (Ma; ) in% | % [ r% | % (PPb)
s ) (Min. | Min | Max | (Max | (Max.)
) ) ) )
Cotton
Seed 10 35 1 13 6 200
Meal
Rape
Seed 10 32 1 13 7 20
Meal
Canola
Meal 10 32 1 12 7 20
Sunflowe 10 22 1 24 8 200
r Meal
Soya
bean 12 42 1 8 7 20
Meal
Sesame
Meal 10 35 1 8 12 20
Linseed
0Oil Cake 10 25 5 10 7 50
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Maize Oil

ot 10 16 7 14 4 100
Maize

Gluten 10 20 1 9 8 100
Feed

Maize

Gluten 10 52 1 1 3 100
Meal

Rice

Polishing 12 10 13 12 10 50
Rice

Protein 10 30 2 2.5 3.5 20
Meal

Wheat 12 12 4 11 | 75| 20
Bran

Rice Bran |, 12 | 02 | 14 | 12 50
Meal

Matri 10 22 1.8 8 3.5 20
Guar 10 38 | 45 | 12 7 50
Meal

Pulses 10 18 | 2.5 | 20 8 50
Meal

Poultry feed manufactured from di-calcium.

Poultry feed manufactured from limestone.

Poultry feed manufactured from marble powder.

Poultry feed manufactured from bone meal.

According to Pakistani Standard, PS: 233, the details

of the above-mentioned sources are given below:

TABLE-VI

NUTRIENTS LEVELS OF MINERAL SOURCES
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. Phosphorus
Ingredients gag/};rr; (Available) ’I;/Ot(all\}IaA;?
? : % (Min.) 0 :

Di-calcium

Phosphate 22 18 90
MDCP 24 20 90
Monocalcium

Phosphate 15 18 90
Limestone 35 - 90
Marble powder 35 - 90
Bone meal 18 7 60
Bone Ash 34 15 99

Note: The Shari'ah rulings pertaining to these
categories will be mentioned at the end of this
chapter.

Animal feed impact on food safety, FAO/WHO
Expert meeting, 8-12 October 2007

A joint conference between experts of WHO and FAO
was held at the headquarters of the United Nation’s
organisation, FAO, in Rome, Italy from the 8t to the
12th of October. Present at the meeting were experts
from the animal production and health division as
well as the consumer protection division of the FAO
while from the WHO, experts from the department of
food safety were in attendance.

The subject of the meeting was “Animal feed impact
on food safety”.
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Experts from various countries of the world which
are affiliated to these two organisations were invited
to this conference to discuss this matter. Experts
from America, Israel, Denmark, Netherlands,
European commission, Canada, Russia, Germany,
Tanzania, Brazil, Italy, India, Australia and China
attended. A total of sixteen experts were invited from
the aforementioned countries of which fifteen
attended. From the fifteen the following four were
specially selected:

Dr Keith Behnke

Dr. Keith C. Behnke. Professor of Feed Science,
Department of Grain Science and Industry. Kansas
State University. Manhattan, Kansas, USA.

Mr. Sergio Carlo Franco Morgulis

President Brazilian  Association of Mineral
Supplement Industries and Director of Feed Industry
Union.

Dr Lea Pallaroni

Secretary General of the National Association of Feed
Producers (ASSALZOO) in Italy

Mr. Bill Spooncer

Managing Director of a consulting firm. Technical
Director of the Australian Renders Association.

Recommendations of the experts

This group of experts presented the following
recommendations:

e A standard code of practice on good animal feed
should be promoted.

e Guidelines and rules must be prepared to assess
the risks and hazards linked to animal feed.

e A preferential list of risks related to animal feed
must be prepared on an international level.
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The current code of practice concerning the
contamination of food with chemicals should be
reviewed and the risks of chemicals in animal
feed should be included.

Research must be done on the details of the
transfer of dibenzofurance and dioxins from
animal feed to human food.

Cheap and correct methods of evaluating the
amount of dibenzofurance and dioxins in animal
feed should be promoted.

Cheap, simple and easy methods should be
formulated for evaluating Aflatoxin B1 in animal
feed and its ingredients so that a simple layman
can also use them easily.

Communication between bio-fuel processors,
livestock producers and the food industry should
be increased so that the risks and hazards in
animal feed can be reduced to a minimum.

The code pertaining to cases of emergency in the
current code of practice must be reviewed.

The international emergency notification system
for food - The International Food Safety
Authorities Network (INFOSAN) should be
expanded together with the World Organization
for Animal Health.

An emergency response system must be set up
for food and animal feed safety with the help of
WHO and FAO on an area to area and group
basis.

With the assistance of WHO and FAO, training,
guidelines and manuals must be prepared for all
regulators, inspectors, manufacturers, livestock
industries, farmers and related stakeholders
regarding animal feed.

193



¢ WHO and FAO will manage and oversee the
mutual assemblies and exchange of information
between regulators of animal feed.219

Below is a summary of common hazards found in

animal feed which can impact on human food. They

were referred to in the above international

conference.

» Chemical substances:

From the common hazards found in animal feed as a
result of chemical substances, dioxins,
dibenzofurance and dioxin-like PCB’s are worthy of
mentioning.

» Mycotoxins:

From the toxins which are harmful to animal health,
Aflotoxin B1, Ochratoxin A, Zearalenone, Fumonisin
B1, Deoxynivalenol, T-2 and HT-2 are more common.

» Heavy metals:

The amount of heavy metals such as arsenic and
mercury are found to be higher in animal feed such
as grass etc. which comes from mineral rich areas,
mine fields and melting areas.

» Veterinary drugs:
Hazards and dangers can occur in animal feed as a
result of veterinary drugs as well. Therefore, it is
important to use these drugs in conformity with the
prepared standards.

» Organochlorine pesticides:

Due to the constant presence of organochlorine
pesticides in the surrounding environment, animal
feed can become unsafe.

» Microbiological hazards:

219 Animal feed impact on food safety, Report of the
FAO/WHO Expert meeting, FAO Head Quarters, Rome, 8-
12 October 2007, Page: XVI/XVII.
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The direct sources of microbiological hazards in
animal feed are grazing pastures/fields, wells/pits,
grass and feed manufactured from animal and
vegetable protein.

> Besides the above-mentioned hazards,
salmonella, brucella, endoparasites, and toxic
plants can create hazards in animal feed and
result in human food being unsafe.220

Overview of 1ISO 6869:2000 Animal feeding stuff

In this standard, the amounts of calcium,
manganese, magnesium, iron, copper, zinc, sodium
and potassium in animal feed have been
discussed.22!

Shari‘ah rulings on current standards

The Islamic rulings pertaining to the Punjab feed act,
Pakistani standard PS: 233 on poultry feed and other
such standards governing the above products which
were mentioned in previous chapters, in light of
detailed Islamic discussions, are as follows: It must
be clear that:

e If animal feeds were produced from pure and
Halal ingredients, it will be permissible to feed
them to poultry and other animals as well as
trade in them.

o If a total metamorphosis takes place in the
impure ingredients during the manufacturing
process, the feed will be Halal and it will be

220 Animal feed impact on food safety, Report of the
FAO/WHO Expert meeting, FAO Head Quarters, Rome, 8-
12 October 2007, Page: 13-16.

221 https://www.iso.org/obp/ui/#iso:std:is0:6869:ed-
l:vlien
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permissible to trade in it, e.g. blood was burnt
and added to animal feed.

If impure ingredients were used to produce
animal feed and a metamorphosis did not take
place in the impure parts during the
manufacturing process, then there are some
details regarding feeding such feed to chickens
and other animals and trading in them. There are
two types of impure substances: impure and
mutanajjis.

In the first case, i.e. when animals eat such filthy
things by themselves, although there is no
question of permissibility and impermissibility
regarding animals eating filth in this case,
However, since it becomes a jallalah animal, the
question of it being Halal or makruh in itself
arises, the details of which are mentioned in
section four.

The second case i.e. animals being wilfully fed
filth has the following details:

1. It is impermissible to feed animals and to trade
in the first type of impure substances, i.e. wholly
impure substances.

2. It is permissible to feed animals and to trade in
the second type of impure substances i.e.
mutanajjis on condition that the impurity is
lesser.

The Shari‘ah ruling pertaining to blood meal in the
manufacture of poultry feed

There is consensus that the blood which flows
from the veins of all animals is impure and
Haram irrespective of whether the animals are
Halal or Haram, or whether they were slaughtered
in the Islamic manner or not. Therefore, it is
impermissible to sell unadulterated blood and the
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income derived from such a sale will be Haram as
well. However, if the blood was brought to the
factory and added to pure ingredients then the
purchase of blood and mixing it with other
ingredients will be impermissible and sinful but it
will be permissible to feed chickens and other
animals such a feed mixture of pure and impure
items provided that the pure ingredients are more
than the blood. Otherwise it will be
impermissible.

The Shari‘ah ruling pertaining to fish meal in the
manufacture of poultry feed

Animal feed produced from any part of fish is
totally pure. Therefore, it is permissible to feed
such feed to chickens and other animals and to
trade in it.

The Shariah ruling pertaining to meat meal in the
manufacture of poultry feed

It is permissible to feed chickens and other
animals and to trade in animal feed produced
from any part of a Halal animal (excluding blood)
e.g. meat, which has been slaughtered in
accordance with Islamic rites.

The meat, fat, etc. of carrion is not wealth,
Therefore, it is impermissible to sell it. However, if
these parts are added and mixed with other pure
ingredients to produce an animal feed then it is
impermissible for a Muslim to do so but it will be
permissible to feed chickens and other animals
such feed provided that the pure ingredients are
more.

It is permissible to feed chickens and other
animals and to trade in animal feed produced
from pure but stale meat and fat.
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The hide of any animal which has been
slaughtered in accordance with Islamic rites, the
skin of carrion after it has been tanned, and the
bones of carrion after they have been dried are all
pure. Therefore, it is permissible to trade in them
and feed chickens and other animals feed
produced from them.

If animals which cannot be consumed besides
pigs are slaughtered according to Islamic rules,
their meat, fat and every part of them becomes
pure. Therefore, it is permissible to trade in them
and to feed chickens and other animals feed
produced from them. It is impermissible to feed
animals unadulterated impurity things. There is
no problem in feeding them pure things provided
it does not cause any harm.

The Shartah ruling pertaining to bone meal in the
manufacture of poultry feed

The bones of Halal animals which have been
slaughtered according to Islamic rites are Halal.
Therefore, it is permissible to trade in them and
to feed chickens and other animals feed produced
from them.

If the bones of all carrion besides pig carrion dry
up and become clean, the jurists have written
that it is permissible for man to use it in any way
besides eating it. Therefore, it is permissible to
sell such bones, to feed chickens and other
animals feed produced from them and to trade in
such feed.

The Shart‘ah ruling pertaining to poultry by-products
and other poultry parts in the manufacture of poultry
feed

Carrion chicken or chicken which have been
slaughtered contrary to Islamic rules are Haram.
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Therefore, it is impermissible and Haram to sell
them.

The blood of chicken slaughtered according to
Islamic rules is Haram. Therefore, it is
impermissible and Haram to sell them. However,
if the blood was brought to the factory and added
to pure ingredients, then the purchase and
mixing of blood with other ingredients will be
impermissible and the one who does so will be
sinful. However, it will be permissible to feed
chickens and other animals such a feed mixture
provided that the Halal ingredients are more and
the Haram and impure ingredients are less.

The filth present in the stomach of a chicken is
impure, Therefore, to sell it alone will be
impermissible. However, if the filth is removed
from the gizzards, the gizzards are pure and to
trade in them will be permissible. If the gizzards
are sold without removing the impurity, this sale
will be permissible on the basis that the main
items for sale are the gizzards and the filth is just
a part of it. Based on this, it will be permissible to
feed chickens and other animals feed produced
from them provided that the filth is not more than
the pure ingredients and gizzards.

The Shartah ruling pertaining to poultry feed
manufactured from molasses

It is permissible to trade in and to feed chickens
and other animals’ molasses and animal feed
produced from molasses on condition that they
are not harmful.
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The Shari‘ah ruling pertaining to cereals, grains,
vegetable protein sources and vegetable oil in the
manufacture of poultry feed

e It is permissible to trade in and to feed animals
safe and harmless feed which has been produced
from cereals, grains, vegetable protein sources
and vegetable oil.

The Shartah ruling pertaining to poultry feed

manufactured from di-calcium

e [t is permissible to trade in and to feed animals
di-calcium, and feed which has been produced
from di-calcium provided that they are safe for
consumption.

The Shariah ruling pertaining to poultry feed

manufactured from limestone

e It is permissible to trade in and to feed animals
limestone and feed which has been produced
from limestone provided that they are safe for
consumption.

The Shariah ruling pertaining to poultry feed

manufactured from marble powder

e It is permissible to trade in and to feed animals
feed which has been produced from marble
powder provided that they are safe for
consumption.

A few important points:

The process of metamorphosis having taken place in
impure items and the decision of purity for such
items after undergoing such a transformation must
come from reliable and qualified Mulftis.

e It must be clearly understood that the above-
mentioned details were with reference to poultry
feed manufacture and feeding poultry. The flesh
of poultry will be Halal if they have more Haram
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in their feed provided that no bad odour develops
in their flesh as a result of eating impurity.
However, it is better to keep such chickens
encaged for three days wherein they will be fed
Halal feed and then they may be slaughtered.

o If a bad odour develops in the flesh of animals as
a result of eating impurity, it will be necessary to
keep them enclosed and feed them Halal feed till
such a time that the bad odour disappears. If
they were slaughtered before the bad odour was
removed, it will be impermissible to consume
their meat.

The government can place restrictions and bans

on some pure items based on harm

The word ‘harm’ is commonly used for a range of
meanings. When there is the slightest possibility of
harm regarding trivial matters or sometimes due to
doubts, people say that such and such thing is
harmful to human health. It is obvious that harm
which has such a broad meaning will not become the
reason for any item becoming Haram. However, there
are some conditions and principles in the Shari‘ah,
the summary of which is mentioned below:

First condition

All the jurists are unanimous that all beneficial items
are Halal and all harmful things are Haram due to
their harm. However, just as it is understood that
harmful things are Haram on account of the harm
factor, Therefore, according to the Islamic principle,
wherever the Shari‘ah factor is found, the Islamic
rule will apply and wherever the factor is absent, the
rule will not apply. Therefore, when the harm factor
in items which are Haram because of their harm
ceases to exist, the ruling of impermissibility will also
fall away irrespective of whether this factor ended at
the beginning or is not found to be harmful with
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reference to the user. The statements of the jurists in
this matter have been mentioned in a previous
discussion on food safety.

Second condition

It is necessary for there to be a definite or most likely
existence of the harm factor in things which are
Haram due to the harm they cause irrespective of
whether the harm leads to immediate destruction
and loss e.g. consuming poison or whether it leads to
a slow process of destruction and loss e.g. slow
poison.222

Third condition

Just as we learnt that the factor of harm in items
that are Haram because of the harm they cause can
differ with regard to the user, i.e. it may be harmful
to someone and harmless to the next e.g. a doctor
preventing someone in a specific condition from
eating a certain item. It will also be incorrect for that
patient to eat that item according to the Shari‘ah.223

Fourth condition

In order for the harm to be a factor that makes the
harmful item Haram, the item must be harmful
directly by itself. If something is harmful indirectly
due to another external factor, it will not render the
item Haram.
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Fifth condition

In order for harm to be a factor that makes the
harmful item Haram, the item must be a cause for
total harm, i.e. there is only harm and loss in it. If
something is not completely harmful but also has
some benefit then the greater and stronger factor will
be considered. In other words,. if the factor of harm
and loss 1is greater in an item, it will be
impermissible and if the factor of harm and loss is
less in an item, it will be permissible.224

Sixth condition

An item being harmful is a factor and reason for
things which have not been mentioned in the Qur’an
and Hadith being declared Haram. The ruling for
those things which have been stated in the Qur’an
and Hadith i.e. it is categorically and clearly
mentioned in the text of the Qur’an and Hadith will
not be affected by the factor of harm being found in
them or not.225
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Seventh condition

It is permissible to use those items that have been
declared Haram because of the factor of Haram in
small and harmless amounts.226

Eighth condition

Rasulullah sallallahu ‘alayhi wa sallam said, “Any
ruler (leader, governor, officer) who is entrusted with
the affairs of Muslims and thereafter does not strive
and work for the benefit of the masses and does not
wish well for them will not enter Paradise with the
Muslims.”227

It is not only permissible but necessary for the ruling
government to place bans and restrictions on items
which are Haram due to their harm in light of the
above-mentioned conditions. However, there is one
additional condition that the government can only
place bans and restrictions on items because of the
harm they can cause when it has been established
through unbiased and reliable sources that a certain
item has become harmful for the masses in terms of
the Shari'ah and the objective is really the welfare of
the masses coupled with noble motives. The purpose
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must not be to wrongfully benefit or harm any
specific individual or institution.228
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According to medical experts if anything is
established as a health hazard for humans or
animals, the government can ban that item from
being used in animal feed and it will not be
permissible to use it according to the Shari‘ah.
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The juridical discussions and references for the above rulings
were mentioned in the previous chapters.
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CHAPTER EIGHT

A summary of legal verdicts
pertaining to animal feed

Note: I have attempted to reproduce the meanings of
the legal verdicts of the pious predecessors on these
matters. The words are not necessarily the same.

e The purchase and sale of all live land, sea and
amphibious animals excluding pigs and the
earnings from such trade are permissible
provided that the animal is deemed as an item of
value and trading in those animals is common
practice in that place. (Imdad al-Ahkam, vol. 3, p.
390)

e [t is incorrect to feed animals human breast milk.
Nevertheless the meat of an animal will not be
rendered Haram due to feeding it human breast
milk provided that it is mnot slaughtered
immediately after feeding it the breast milk.
(Imdad al-Ahkam, vol. 4, p. 301)

e The purchase and sale of blood after it has been
burnt to ash is permissible. (Imdad al-Ahkam, vol.
3, p. 370; Fatawa Haqqganiyyah, vol. 6, p. 54)

e Although blood is not an item of value which can
be sold but sometimes due to common practice
under necessity a non-asset becomes an asset
and the jurists of Islam have declared the sale of
such an item to be permissible, e.g. dung.
Nowadays, since poultry feed is made from
animal blood and trading in it is common practice
out of necessity, it will be regarded as an item of
value based on common practice. (Fatawa
Hagganiyyah, vol. 6, p. 54)
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If at any time blood becomes an item of value in
the general market, trading in it will be
permissible. (Fatawa Haqgantyyah, vol. 6, p. 54)
It is not permissible to feed chickens or trade in
poultry feed which has been produced from the
blood and body parts of carrion However, such
chickens are Halal. In order for the meat to be
Haram it is a condition that a bad odour must
develop in the meat on account of the impure
food, which is not found in this case. (Ahsan al-
Fatawa, vol. 8, p.126)

When the Sharit’ah has ruled certain animals as
Halal or Haram based on a few principles, the
ruling will apply to all species of that animal. The
Shar1 ruling will not be affected by the difference
in body size, weight, etc. of animals in the species
e.g. sheep are Halal, hence all species of sheep
are Halal. (Fatawa Bayyinat, vol. 4, p. 589)

It is Haram to feed animals the flesh of pigs and
its body parts, blood, alcohol or other
unadulterated nagjis al-‘ayn things. (‘Aziz al-
Fatawa, vol. 1, p.722)

Through research we have learnt that there are
minuscule amounts of blood and other impure
ingredients in poultry feed. Secondly chemicals
are used in the production process which causes
a total transformation in the blood and other
impure ingredients. Hence due to metamorphosis
and the impure ingredients being lesser, it is
permissible and correct to eat farm chickens,
trade in them and gift them to others. (Fatawa
Hagqqaniyyah, vol. 6, p. 112)

If a bad odour develops in the flesh of a chicken
due to eating Haram and impurity, it will be
necessary to encage it and feed it Halal feed until
the bad odour disappears. If it was slaughtered
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before the bad odour disappeared, its flesh will
not be Halal. (Ahsan al-Fatawa, vol. 7, p.408)

If an animal eats so much of impurity that a bad
odour starts to emit from its body, it will not be
permissible to consume it as long as it is not kept
enclosed until the bad odour disappears. The
same rule applies to its milk. (Imdad al-Ahkam,
vol. 4, p. 300; Fatawa Haqqaniyyah, vol. 6, p. 53
and p. 112; Fatawa Mahmudiyyah, vol. 17, p.
305)

If no bad odour develops in the flesh of a chicken
due to eating filth, it will be permissible to eat it,
but it is makrah-e-tanzihi. Therefore, it should be
kept enclosed for a few days. The same rule
applies to its milk. (Imdad al-Ahkam, vol. 4, p.
300)

It is better to keep stray chickens encaged for
three days during which period they will be fed
Halal feed before slaughtering them. Nevertheless,
if they are slaughtered without encaging them,
they will still be Halal. (Imdad al-Ahkam, vol. 4, p.
315)

A Halal animal was fed pork. It will be necessary
to feed it Halal feed for a few days before
slaughtering it so that the effects of the pork
disappears. (Imdad al- Fatawa, vol. 4, p. 105)

If a major part of a chicken’s diet is impurity, it
will be makrah to consume it. It will be encaged
for three days and fed Halal feed. Thereafter it
can be slaughtered and consumed. If there is a
greater amount of Halal ingredients in its feed, it
will be permissible to consume. Whatever ruling
applies to the flesh of chickens also applies to
their eggs. (Ap Ke Masa’il Aur Oen Ka Hull, vol. 5,
p. 508)
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The flesh, milk and products such as ghee,
cheese, etc. made from an animal which drinks
impure water are all Halal. (Tas-hil Bahishtt
Zewar, vol. 2, p. 271)

A kid or calf was brought up on dog’s milk. Its
flesh will be Halal provided that it is fed pure feed
for a few days after drinking the impure milk and
then it is slaughtered. (‘Aziz al- Fatawa, vol. 1,
p.700; Fatawa Haqqaniyyah, vol. 6, p.113)

A kid was brought up on the pig’s milk. Its flesh
will be Halal and it does not fall under the ruling
of a pig provided that it is fed pure feed for a few
days after drinking the impure milk and then it is
slaughtered. (Fatawa Mahmudiyyah, vol. 8, p.
243)

If the effects of impurity and a bad odour develop
in the flesh of chickens after feeding them a
poultry feed which contains pork and pig fat, it
will not be permissible to consume such
chickens. However, since a bad odour does not
develop and this is something that is seen, farm
chickens and their eggs are Halal, and there is no
problem with consuming them. (Fatawa ‘Ibad ar-
Rahman, vol. 1, p.275)

The lexical meaning of the Arabic word ‘allalah’ is
a cow which searches for impurity to eat. (Kitab
al-Fatawa, vol. 4, p.191)

In the terminology of jurists, ¢§allalah’ is an
animal which eats impurity exclusively and
nothing else. (Kitab al-Fatawa, vol. 4, p.191)

If an animal does not only eat impurity but eats
both pure and impure food, it will not be jallalah.
(Kitab al-Fatawa, vol. 4, p.191)

The ruling of jallalah animals is that it will be
prohibited to eat their flesh when a bad odour
develops in their flesh. ‘Allamah Shamai
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rahimahullah has reported that the ruling of
jallalah will apply to that animal which gives off a
foul odour when it comes close to you. (Kitab al-
Fatawa, vol. 4, p.191)

Jallalah camels will be kept enclosed for forty
days, cattle for twenty days, sheep and goats for
ten days, fowls for three days. Thereafter if it is
slaughtered, the meat will not be makrah. (Kitab
al-Fatawa, vol. 4, p.192)

The prohibition of jallalah animals is not
perpetual but till such a time that they can be
kept away from eating filthy things. Thereafter
their meat will not be makruah. (Kitab al-Fatawa,
vol. 4, p.192)
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CHAPTER NINE

The Shari‘ah ruling pertaining to the
meat of Halal animals which have
been fed various animal feeds

The detailed discussion thus far was related to
processing and manufacturing different types of
animal feed for animals, trading in such feed and
feeding it to them. Nevertheless, if Halal animals are
slaughtered according to the rules of Islam after
feeding them these types of feed, will their meat be
Halal or not?

The answer is that the rules of jallalah animals will
apply to them i.e. if any animal falls into the category
of jallalah due to its diet, it will be impermissible to
eat its flesh.

Halal jallalah animals should be kept enclosed and
fed pure feed for three days or as many days as
required before slaughtering them. They may be
slaughtered thereafter.

Hence if a bad odour develops in the flesh of poultry
as a result of their consuming Haram feed and
impurity, it will be necessary to keep them encaged
and to feed them Halal feed until the bad odour
disappears. If they are slaughtered before the bad
odour disappeared, it will be makrah and
impermissible to eat their flesh.229
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An important clarification

It must be clear that all the details which I have
provided in this matter are not an absolute final
opinion. In fact it is merely the opinion of a student
who, through Allah’s mercy and grace, had the
opportunity of observing this field closely, doing
some practical work, and obtained the du‘as of the
elders. My initial thoughts on this subject are the
results of my understanding and the purpose of this
is to provide a basis for more research. Speaking
from a purely juristic point, as far as I know, I do not
think anyone else has delved into this subject.

Everyone has the right to differ in opinion based on
proof. I do not completely deny the possibility of my
opinion being incorrect. It is possible that someone’s
opinion is contrary to mine, and his opinion can also
be correct. Therefore, we will also respect his
opinion. Hence, we request the ‘ulama’ who are
active in the field of jurisprudence today to do more
research on this topic. If they come up with a strong
Islamic viewpoint different from ours, then no one
have any hesitation in accepting it.

*kk

All praise is due to Allah Ta‘ala the editing of this
book was completed on AlJumaa, 07 Rajab 1440
A.H./Friday, 15 March 2019. We pray to Allah Ta‘ala
to accept this humble effort and to make it a source
of our salvation in this world and in the Hereafter.
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A Humbl Request:

As with all human endeavours, there are bound to be
errors, mistakes and slip-ups. I humbly request the
reader to inform me of them so that these could be
corrected in future editions.

Constructive criticism and suggestions will be highly
appreciated. I can be contacted via e-mail:
saas.hfp@gmail.com

Was salam
Syed Arif Ali Shah Alhusaini

SANHA Halaal Associates Pakistan.
Karachi Head office

07 Rajab 1440 A.H./Friday, 15 March 2019.
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